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Ezekiel’s Vision Reports in a Thai Context - The Use of the Thai Term "nimit" for

the Hebrew Terms " hazon", "mar’eh" and "mahzeh" in the Book of Ezekiel

Rev. Florian Forg, Ph.D.*

A9.05.Wa0S U WSn

Abstract

This study aims to clarify the meanings of the Hebrew terms hazon, mar’eh
and mahzeh in the Hebrew version of the Book Ezekiel and study the use of the Thai
term nimit in the Thai Standard Version of 2011 (THSV 2011). Secondly, this research
intends to define what happened when Ezekiel received a vision. Thirdly, it seeks to
develop ways to communicate the Hebrew concepts behind hazon, mar’eh and

mahzeh to Thai Christians.

It is found from the research that the noun hazon (7x in Ez) never appears in
the vision reports and that the THSV 2011 consistently translates the term as 4iiin
(vision). The term mar’eh (36 x in Ez) is found only in the visionary texts of the book.
Depending on the sentence structure the THSV 2011 translates the term as anweug or
ifin. mahzeh appears only once (Ez 13:7) and the Thai translation is @idin. The study
has also shown that hézén and mahzeh (both come from the root h—z—h) are used
when God speaks to Ezekiel (Ezekiel receives a word from God). On the other hand,

mar’eh (and mar’ah) is used when God lets the prophet see something.

When Ezekiel received a vision, the prophet gets access to the invisible,

transcendent realm that the Hebrews imagined as a large space separated from the

! Lecturer of Old Testament and Hebrew Studies, McGilvary College of Divinity, Payap

University.
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visible realm by the firmament — the place where God and the angels dwell. In this

space, Yahweh lets the prophet see what will happen in the future.

Keywords: Old Testament, Prophetic Literature, Ezekiel, Vision, Thai Bible
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Introduction

When teaching Old Testament prophetical books at McGilvary College of
Divinity in Chiang Mai (Thailand), the writer also taught about the visions men like
Amos, Ezekiel or Daniel have seen. It was remarkable how in every semester at least
two or three students related stories about someone who had seen a vision - in Thai
nimit. It seemed like there was nothing special about nimit: Buddhist monks or Hindu
Priests have seen visions. Christian believers and churches make plans and set goals
for the future and call them nimit. Mediums travel to distant places in nimit and meet
with spirits. These observations inspired the author to take a closer look at the visions

in the Bible and in the Thai context.

This paper summarizes the outcome and puts the visions of Ezekiel into their
historical context (chapter 1). The Book of Ezekiel is very suitable for this study, as
roughly one third of the book are vision reports and Ezekiel puts special emphasis on
the details of the process of receiving a vision. In the next section, the author describes
the meaning of ra’ah and hazah, as they make the basis for five terms that are
translated as nimit in the 2011 Thai Standard Version of the Bible (chapter 2). After
that, the study will show in detail where nimit occurs in the Thai Bible and which
Hebrew terms it translates (chapter 3). Chapter 4 describes what happened, when
Ezekiel received a vision and tries to grasp its meaning. Before the author gives
concluding thoughts in chapter 6, he compiles ideas and preunderstandings that Thai

people might bring with them, when talking about visions in the Bible (chapter 5).

1. Ezekiel’s Visions and the Babylonian Exile

Scholars generally agree that the Book of Ezekiel contains four vision reports

(e.g. Zimmerli, 1979):
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Vision of the Glory of God (1:4-28)
Vision # 1 | Ez 1:1-3:15
Vision of the Scroll (2:9-10)

Vision # 2 | Ez 8:1-11:25 First Vision of the Temple
Vision # 3 | Ez 37:1-14 Vision of the Valley of Dry Bones
Vision # 4 | Ez 40-48 Second Vision of the Temple

For the present study it is essential to keep in mind that the four visions in the
Book of Ezekiel are related to two deportations of Israelites to Babylon. In 597 B.C.
King Nebuchadnezzar of Babylonia exiled King Jehoiachin, members of the upper class,
soldiers, craftsmen and smiths (2 Kgs 24:14-17). Along with King Jehoiachin, the prophet
Ezekiel was brought to Babylonia (Ez 1:2) and stayed in a colony of exiled Jews at the
Chebar canal (Ez 1:1). In the fifth year of his (and King Jehoiachin’s) exile, in 593 B.C,,
he started to see visions of God and in the first vision, God called Ezekiel to be a

prophet (Ez 2:1-3:11).

In the second deportation of 586 B.C., Nebuzaradan, one of the high officials
of Nebuchadnezzar, destroyed Jerusalem including the temple and the city walls after
two years of besieging the city (2 Kgs 25:8-10). In addition, he exiled King Zedekiah (v.
4-7) and all the population of Jerusalem except for the poor people in Jerusalem who
worked as vinedressers and plowmen (2 Kgs 25:11-12). Besides that, upper class citizens
of Jerusalem were brought to Riblah at the border of Israel and were killed there by
the King of Babylon (2 Kgs 25:18-21). The third deportation in 582 B.C. (Jer 52:30) and
a fourth one in 605 B.C. (2 Chr 36:6-7; Dn 1:1-17) are of secondary importance for the

present study.
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First deportation of Jews to Babylon 597 B.C.

July 31, 593 B.C. (Block,
Vision # 1 Ez 1:1-2: year 5, month 4, day 5
1997)

September 18, 592 B.C.
Vision # 2 Ez 8:1: year 6, month 6, day 5
(Block, 1997)

Second deportation of Jews to Babylon;
587 B.C.
destruction of Jerusalem

Vision # 3 no date no date

April 28, 573 B.C. (Block,
Vision # 4 Ez 40:1: year 25, month 1, day 10
1998)

2. The Meaning of the Hebrew Roots r-’-h and h-z-h
Basically, the five Hebrew terms that the THSV 2011 translates as nimit are

derived from only two Hebrew roots: The nouns mar’zeh (i1N77) and mar’ah (71¥772)
both consist of the root r-’-h (fIXM) with prefixed m-, whereas the nouns hazon (ﬁTD),
mahazaeh (7177) and the verb hazah (7I0) are based on the root h-z-h (71T77). As
both roots translate as “to see”, it is necessary to see if there are differences in the

meaning of r-’-h and h-z-h.

2.1 The Meaning of r--h

When r-’-h, the common word for “to see” is used theologically, it stands for
the act of seeing God or his face (Gn 32:31; Judg 6:22), his beauty (Ps 27:4) or his power
and majesty (Ps 63:3). Belonging to the typical language of a vision report, r-’-h denotes

the occurrence of a vision and usually includes hearing as well (Block, 1998). The
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feminine term mar’ah stands for the visionary event in itself, and the masculine noun

mar’aeh can be used likewise (Block, 1998).

2.2 The Meaning of h-z-h

The root h-z-h is an Aramaic loanword in Hebrew and holds a similar position
as its Hebrew counterpart r-’-h. It can refer to the natural vision of the eyes as well as
to supernatural, unusual experiences of seeing. Statistically, there are 115 passages
that have a form of h-z-h throughout the Old Testament; out of them 86 are in
prophetic texts (14 in Ezekiel). This particular association might come from the fact

that derivatives of h-z-h are frequently used with the term nabi’ (“prophet”).

“What is meant, when chazah, chazon, or chizzéyén is used in connection
with a nabi? (...) The answer is unambiguous: not a visual image but a word from God.
(...)” Uepsen 1980, 283); visual manifestation plays no role, or at most a minor one.
Jepsen however assumes that in the later period, all the special associations of hazon
seem to have vanished. This is the reason why in Jl 2:28 (MT 3:1) visions (Rizayon from

h-z-h!) will be seen (r-’-h, also in Dan 8:1, 2, 15; 9:21).

To sum up, r-’-h and its derivatives are connected to the prophet seeing
something in a vision (although vision reports often contain speeches of God and

angels). h-z-h however is related to a revelation of the word of God.

3. The Occurance of nimit in Ezekiel in the Thai Version and the Hebrew Text

Altogether nimit appears 22 times and in 10 verses in the Book of Ezekiel. The
following section will describe which Hebrew term is translated as nimit in each

instance.

3.1 mar’ah

There are five instances in two verses of the THSV 2011 that have nimit for the

Hebrew mar’aeh: Ez 11:24 (2x mar’aeh) and 43:3 (3x mar’ah). It is remarkable that in
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these cases mar’aeh always has the article and it is always followed by a relative clause
“that | saw” (ESV). Ez 11:24 is the closing section of the vision report Ez 8-11 and nimit
clearly refers exactly to this vision. As we have seen (p. 3), the root r-’-h also covers
the passages where Yahweh speaks to the prophet (Ez 8:6, 8-9, 12-13, 15, 17-18; 11:14-
21). Ez 43:3 calls the vision reported in Ez 40-48 a nimit and refers back to Ez 1-3 and

Ez 8-11 as previous visions.

3.2 mar’ah

There are three cases in the THSV 2011 that have nimit as the translation for
Hebrew mar’ah (apparently a synonym of mar’aeh): Ez 1:1; 8:3; 40:2. Although a form
of “to see” accompanies mar’aeh only in Ez 1:1, each verse is part of the introduction

of a vision report and mar’ah appears only in its plural form mar’ot.

3.3 I‘_lazon

In seven out of the 22 occurences of nimit in the Book of Ezekiel the Hebrew
original has the noun bazon (Ez 7:13, 26, 12:22, 23, 24, 27; 13:16). All seven verses with
hazon are found in non-visionary texts. Besides that, except for Ez 12:27 and 13:16 a
form of “to see” is not found in the context. As in Ez 12:21-25, 26-28 hazon and dabar
(“word”) are used interchangeably, hazon here consists of the revelation of a word
that God has spoken. Ez 12:27; 13:16 have the verb bazah (translated as “to see”) that

refers to the receiving of a word of God.

3.4 mabazaeh

The word mahazaeh appears only in Ez 13:7. As the context of this verse (Ez
12:21-25+26-28) has bazon four times and as hazon and mabazaeh have the same
Hebrew root hazah, it seems very likely that mahazaeh here means the receiving of a

word of God, like hazon.
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3.5  hazah

In six instances the Hebrew verb bazah is used to translate nimit (Ez 13:6, 8, 9,
23; 21:29; 22:28). Remarkably, the word shaw (“emptiness”) is the direct object of
hazah in almost all cases (Ez 13:8 has kazab “falsehood”). In this context the false
prophets claim that they have received words from God (Ez 13:1, 6, 7); it thus seems
that hazah is not so much connected to false prophets seeing something in visions,
but more likely to messages they claim to have seen - which is the genuine meaning

of b—z—h.
4. What Happened when Ezekiel Received a Vision?

4.1 The Introductions of the Vision Reports

There are certain elements that occur in the introductions of the vision reports

that contribute important hints towards an answer to this question.

1. To start with the unique element: Only vision # 1 (Ez 1-3) has the opening
of the heavens (Ez 1:1). Block explains: “With the opening of the heavens Ezekiel is
invited to observe glorious supernatural realities normally inaccessible to mortals”

(Block 1997, 85).

2. Another element that is found in every vision is that the hand of Yahweh
comes over the prophet (Ez 1:3; 3:14; 8:1; 37:1; 40:1). As the hand stands for power,
this means that the prophet is fully under the power of God when he receives a vision

(Block, 1997).

3. Besides that, in every vision, Ezekiel is lifted up and brought to another place.
Usually these movements are a result of the working of the Spirit of Yahweh (Ez 3:12-
14; 8:3; 11:1,24; 37:1). The prophet is given access to the transcendent world, and it
seems that he enters the supernatural world as a whole person (not only his soul or

his spirit; this issue will be further discussed in chapter 5).
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In summary, the prophet Ezekiel was granted access to the unseen realm, the
space where God dwells. It is unique though, for in that sphere, the prophet is able to
walk in the temple, to talk with Yahweh and to see his divine throne and his glory. As
a human being, he stands out as distinct among all the heavenly beings. This might be
the reason that he is called “son of man” throughout the book: Altogether the phrase

“son of man” is used for Ezechiel 93 times - in Ez 2:1 for the first time (Allen, 1994).

4.2 The Content of the Visions
Vision # 1 and 4 (Ez 1-3; 40-48) see that Yahweh, already having accessed his

throne, reigns as king. This anticipates that in the future Yahweh will reveal his kingdom
on earth as well — this is exactly what Ezekiel has announced elsewhere (Ez 20:33, 40-

a4, 43:5-7).

Vision # 2 (Ez 8-11) foreshadows in 592 B.C. events that will happen five years
later when Babylonian troops take Jerusalem (587 B.C.): Many Jerusalemites will be
killed (Ez 9:5-7; Lam 2:20-22), the city will be burnt down (Ez 10:1-8; 2 Kgs 25:9) and
the glory of Yahweh will leave the temple and the city (Ez 10:4,18-19; 11:22-23). The
sudden death of Pelatiah son of Benaiah (Ez 11) anticipates the time when leading
upper class citizens were killed by Nebuchadnezzar in Riblah in 587 B.C. (2 Kgs 25:18-

21).

Vision # 3 (Ez 37:1-14) anticipates a new exodus of the Israelites out of Babylon
into their homeland Israel and their resurrection as a nation. Indeed, after 539 B.C.,

following Cyrus’s edict, many Israelites came back to Palestine from Babylon.

In summary, after being granted access to the heavenly world, the prophet
witnesses how the future events are ordained. Once they are established in heaven,

they will surely come true on earth as well.
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5. Possible Preunderstandings of “nimit” in Thailand

5.1 About the Receiving of Visions

Firstly, Thai listeners might have heard about people using certain means in
order to enter into a different state of consciousness. In her book “Trance and Healing
in Southeast Asia”, Ruth-Inge Heinze writes that “Thai and Malay shamans enter trance
seemingly effortless. After a brief period of meditation or some chanted evocations,
they move into alternate states of consciousness” (1988, p. 87). She reports that
Chinese mediums use loud sounds and noises, chanting, incense and dancing to induce

trances (Heinze, 1988).

In the Book of Ezekiel this seems not to be the case. When Ezekiel receives a
vision, it finds him totally unprepared; the hand of Yahweh just “fell” on him (n-p-|;
Ez 8:1; 11:5). Like a shaman is possessed by an invoked deity, the prophet comes under

the power of Yahweh; however, he did not prepare for it.

Secondly, the listeners might remember stories, where a spirit entered into a
person and inspired him to see visions or do extraordinary things. Heinze relates how
she once had encountered a Hmong Shamaness in her village on Doi Suthep (Chiang

Mai, Thailand):

“She ‘rode’ on a board into the spirit world. [...] Her chant reflected her ride
through the spirit world. Once in a while she curbed her imaginary horse and called
the spirit she just met. Naming him, she incorporated his power into her body. Such
chanting may go on for one up to two full days, depending on the seriousness of the
patient’s illness. After several hours of ‘riding’” and charging her body with more spirit
power, she felt prepared to cure a child who was suffering from a severe cold”. (1988,

p. 299)

10
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For the Book of Ezekiel however, it clearly is the spirit of the Lord that
transports the prophet to a certain place within the unseen realm (Ez 3:12-14; 8:3;
11:1.24; 37:1). However, it does not appear that the spirit enters him, but Ezekiel surely

comes under the power of Yahweh and his spirit.

Thirdly, the listeners might believe that Ezekiel lost consciousness when he
received a vision. However, Ezekiel’s mind seems to be absolutely clear when he
dwells in the transcendent realm. It is only his language that is not enough to describe

the heavenly things and beings he has seen.

Fourthly, the listeners might possibly assume that only Ezekiel’s mind or his
spirit travelled somewhere else: Ezekiel’s body has stayed in Babylon at the Chebar
canal (Ez 1:1-3) while his mind or his spirit went to Jerusalem. A colleague related that
he once talked to a medium that had experienced a journey in trance. She served Mae
Guan Im and was asked to cure a patient who was troubled by spirits and could no
longer use his arm properly. After she had been told the town and house number of
the patient, the medium went in a trance to the hometown of the man and into his
rubber plantation many kilometers away. There she discovered something that
appeared to be four teeth growing out of one of the rubber trees. The medium then
asked the patient about these “teeth”. The man could remember that he had
removed them and became ill afterwards. An offering to the spirit on this tree (half a
chicken, incense and half a bottle of liquor) helped him to use his arm normally (Horn,

2017).

In this example it seems like the mind or spirit of the medium became
detached of the body in order to travel somewhere else. The text of the Book of
Ezekiel however does not give any hint that this ever happened. This is because the

Hebrews always saw a person as a whole, not composed of different parts that can
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easily be separated (Wallace, 1980; see also 2 Cor 12:3 about Paul’s visionary

experience).

5.2 About the Meaning of Ezekiel’s Visions

According to the Thai Dictionary of the Royal Institute of 2011 the term nimit
is a Pali / Sanskrit word that has been taken over into the Thai language (Royal Institute,
2011). Even though nimit can either be a verb or a noun, this study will only discuss
nimit as a noun. The previously mentioned dictionary mentions the following

synonyms of nimit to grasp the meaning:
1. khrldan ma:y (Lﬂéawma)“symbot” (Thiengburanathum, 1977, p. 207)
2.la:n (@)  “good or bad omen” (Ibid., p. 815)
3. hé:t (me)  “reason, cause or origin of something” (Ibid., p. 1032)
4. khau mu:n (L?gﬁga) “primary cause, motive, source or origin“ (Ibid., p. 208)

It is remarkable how many aspects of the term nimit fit well to the meaning of

the visions that this study has found in the Book of Ezekiel.

1. Due to the fact that they deal with transcendent things which cannot be
easily expressed by human language, Ezekiel uses symbols and figurative language. To
give an example, the animals in Ez 1 that are used to describe the faces of the four
living beings (man, eagle, ox, lion) contain the most powerful species in the air (eagle),
of domestic animals (ox) and of wild animals (lion) (Greenberg, 1983). They serve to

illustrate the supreme power of the one seated on the throne: Yahweh.

2. During a lecture, one student explained that nimit has always positive
connotations and refers to something positive that will happen in the future. The word
used in Thai for a negative omen is la:N (819) According to the Dictionary of the Royal

Institute however, la:f) can announce both positive and negative things in the future:

12
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“Bees building a nest at the east side of the building are believed to be a good omen.
Spiders beating their chest [against the wall and making a snapping sound] are believed
to be a bad omen” (Royal Institute, 2011, p. 1051). As la:f) and nimit appear to be
synonyms (see above p. 8), it seems as if la:I] is the genuine Thai word and nimit the
Pali-Sanskrit word for both positive and negative omens. Nimit thus catches the future
aspect of the visions of the Book of Ezekiel. They almost all (except for Ez 8), refer to
the future (see p. 5) and are anticipating future events in Israel’s history. nimit is used
for both positive [as the kingdom of Yahweh (Ez 1 and Ez 40-48) and the resurrection
of Israel as a nation (Ez 37:1-14)] and negative future events [as the destruction of

Jerusalem, the death of Israelites and the departure of Yahweh'’s glory (Ez 9-11)].

3.and 4. As it can clearly be seen from the Dictionary of the Royal Thai Institute,
nimit also means “reason, cause” in some instances. This fits well with the visions of
Ezekiel, as what Ezekiel sees, brings the future into being in a sense. There is no space

to intervene, not even for the prophet.

6. Concluding Thoughts

Whenever one preaches or teaches about the Book of Ezekiel, and especially
about texts from the vision reports, the above points may be used to prepare the
speaker: Listeners might ask questions or contribute stories that are similar. Besides
that, the speaker should always appreciate the experiences or stories of his listeners.
The fact that the listeners are familiar with stories about trances and visions should be
used as a starting point. Ezekiel has made similar experiences, but with some decisive
differences: His visions deal with so much more than just the fate of one single person,
family or business. The whole of Israel’s future is at stake when Ezekiel encounters

Yahweh who is much more powerful that any spirit or other God ever can be.

Finally, some thoughts about the term nimit in a Christian context. Some

churches use nimit to describe longterm goals, strategy or core-values. Although the
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envisioned future is something positive and good, a nimit in the biblical (Ezekielian)
sense comes directly from God and reveals his future plans. There is the danger that
an organisation misuses the term nimit in order to highlight its own plans. Directly

inspired from God, they cannot easily be criticised.

Besides that, some Christians claim to have received visions from God. They
seek to preach these visions to the congregation, because God has given them. In this
case it is the task of the church leadership to make sure that the visions are in
compliance with the Bible for two reasons. Too big and too serious is the danger, that
private dreams, wishes and opinions have found their way into the vision (Ez 13:1-3).
Secondly, Satan is able to let people see visions — the temptation of Jesus in Mt 4
being the most prominent example (v. 8). In sum, the fact that the Bible is the highest
guiding principle when it comes to examining visions before one passes them on to
others, it relativizes the relevance of visions. Therefore the strive to receive visions and
the search for the right means in preparation are unjustified. Instead of pursuing visions,
one should pray constantly, plan boldly, and then hope that God will bless each step

into the future.
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“WHO IS THIS” OBEDIENT KING: A STUDY ON ZECHARIAH 9:9-10 ROYAL
MESSIANIC FIGURE USED IN MATTHEW 21:5
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Abstract

Although most Christians are familiar with Matt 21:1-11, a narrative of
Jesus’s victorious entrance into Jerusalem, few have given careful consideration to its
use of Zech 9:9 in Matt 21:5, a reference of the royal figure who is riding on a donkey.
The fact that Matthew explicitly refers to the text of Zech 9:9 invites the reader to
examine the relationship between the two texts and a careful study on the context of
Zech 9 would certainly help us to understand more about this royal figure whom the
gospel writer identified with Jesus. A study also reveals other possible literary and
thematic connections, including the humble character of the royal figure, the unique
feature of the donkey used in the narrative, the motifs of Yahweh as divine warrior.
These connections show that the gospel writer develops a depiction of Jesus as a royal
figure, an important character among other Messianic identities. Finally, the prophetic
royal messianic figure used by gospel writer shows a close relationship between the
Old Testament and the New Testament and the significance in the knowledge of the

former in order to have a comprehensive interpretation of the latter.

Keywords: Zechariah, Matthew, Messiah, Jesus Christ, King, Donkey, Divine Warrior
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Introduction

We are all familiar with the passages in Matt 21:1-11 regarding the “Triumphant
entry into Jerusalem” of Jesus and his disciples, which is usually relived before our
eyes during the Palm Sunday service every year. As vivid as it is written within the
narrative, Matthew states his understanding of the event as toUto 6¢ VéVOVEV
iva TAnpw0Oi} tO PNOEV 618 tol MPodPATOU “This took place to fulfill what
was spoken by the prophet” (21:4), a statement that he is consistently propounding
throughout the book. Similar statements also found in Matt 1:22 “All this took place
to fulfill what the Lord had spoken by the prophet” and in 26:56 “But all this has
taken place that the Scriptures of the prophets might be fulfilled.” Therefore, it is
obvious that the writer of the first gospel attempts to portray Jesus as the fulfillment
of the hope that has been promised from Yahweh through the prophets—a king who
is promised. According to Charlene McAfee Moss (2008), “the Matthean Jesus is
portrayed as a royal figure. The image of Jesus as Davidic king, which first appeared in
the Infancy Narrative, is suddenly reintroduced by means of the Zechariah fulfillment
citation” (p. 62). Moreover, Mark Black (2008) concisely sums up the importance of

Zechariah tradition used in the gospel:

The influence of Zech 9-14 on the gospel traditions is significant and focused...
there are numerous echoes, allusions, and citations of portions of these
chapters. It is in fact the cumulative evidence that is convincing.... Additionally,
the influence is concentrated in the final chapters of the gospels. Furthermore,
these chapters are understood with reference to Jesus, particularly his
rejection, suffering, death, resurrection, and future coming in judgment.
Zechariah 9-14 was a text-plot read by early Christian in light of the experiences

of the last days of Jesus. (p. 111)
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Accordingly, the main purpose of this paper is to examine the literary contexts
of Zech 9:9, which is quoted in Matt 21:5 in order to have a fuller understanding of
the presentation of Matthew’s royal messianic nature of Jesus. The study would be
beneficial in several ways: it would present the nature of the royal figure in Zechariah’s
texts and how it creates the expectation in the future; and in what way that this
concept of royal figure can contribute to the understanding of messianic theme

featured in the gospel of Matthew.

In order to accomplish these expectations, | will begin the study by figuring out
the literary context of Zech 9 as a whole, with a special attention to verses 9-10, in
which the royal messianic figure is presented. This will involve word studies of some
key words, which described this messianic king as ¥, who is riding on 7Y ,'ﬁ?ﬂ[’j, and
TINR. Also, | will do an observation on the Old Testament and Ancient Near Eastern
concept of divine warrior motif. Both of these investigations should help us to
understand the nature of Zachariah’s messianic king figure, as we are moving forward
into the gospel of Matthew, attempting to gain a better understanding of how Matthew
uses this Zechariah tradition in his work, specifically in Jesus’ entry into Jerusalem
narrative as a messianic king of the Davidic linage, and how we should interpret this
text. Generally, it is no surprise to notice that the representation of kingship of Jesus
here is “so different from worldly models of authority... Jesus subverts the worldly
understanding of kingship to suggest a reign of a different order,” (Keener, 1999, p. 489)
but even more than this simple notion, | propose that in Zech 9 the prophet was
presenting Yahweh as the universal King who reestablishes the order of the world, with
his messianic earthly king as his representative—a royal obedient king-regent—who is,
on his behalf, proclaiming righteousness and peace on the earth. Therefore, Matthew’s
presentation of Jesus—a son of man—as messianic king is not only to present him as
a humble king, but also, and even more importantly, as a subordinate obedient

messianic king-regent, who would eventually proclaiming, through his suffering, God’s
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righteousness and peace for humanity. Therefore, according to the citation of Zech
9:9, Matthew already knew “who is this” (v. 10) Jesus. He is not only a prophet as the
Jerusalem crowds had answered in verse 11, but he is also a king. Matthew crafted
such narrative only to present Jesus as the obedient messianic king—a fulfillment of

prophets’ prophecy.

Literary Context of Zechariah 9

It is obvious that Matthew follows almost exactly, but not entirely, with that of
Zech 9:9. The exception is the opening words einate Tﬁ GUVOLTp‘I ZLWV, which
he was probably taking from Isaiah 62:11 “Say to the daughter of Zion” (Beale &
Carson, 2007). “Zion” is a common usage in the second part of Isaiah “to refer to the
exilic community” (Boda, 2016, p. 192). According to Robert H. Gundry (1982), a variant
use of “say to” (Isa 62:11) rather than “rejoice” (Zech 9:9) may have been because
the Jerusalem crowds had no idea who he is and that his coming “is going to be upset
rather than joyful” for them (p. 408). Nevertheless, the next clause iSoU O
BCIGL)\ELIJQ oov prstai OO0L “Behold your king is coming to you” is following
exactly with the LXX and conform with the Hebrew MT texts. Matthew is probably
deliberately excluding the next clause from Zech 9:9, which describes the kingly figure
as “righteous and saved” to make it fit with his context. For Matthew, as already
mentioned above, the city (Zion) was not supposed to rejoice with the coming of the
Messiah because they would be the one who received judgment eventually (Matt
23:37-39) (Osborne, 2010). Nevertheless, another way to look at the omission is that
the intention of Matthew here is to present Jesus as the “humble king” [30(0[)\80@

T[pOLl'Jq. Gerhard Barth opines on this matter:

Through this deletion T[paL'JQ stands in the middle point, dominating the
quotation. The only possible point in the omission is the emphasizing of

T[pOLUq. By Matthew’s abbreviation of the account of the finding of the animal
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that is to be ridden (Mark 11.4f) the motive of the wonderful prediction of Jesus
about the finding of the animal falls into the background. In this way the
thought of the BOLGL)\EL‘JC T[anC steps in a dominating way into the centre.
It now shapes the whole account of the entry.... The decisive thing for Matthew
in reproducing Zech 9.9 is that Jesus is T[pOLUC, he is the BOLGL}\EL‘JC

T(PALUG. (Bornkamm, Barth, & Held, 1963, p. 130)

Krister Stendahl (1991) also has a similar comment that the omission gives
precedence to the “poor and riding on an ass” (p. 118-19). The Greek T[p('ll')q2 was
used in the Septuagint for the Hebrew "1V, it occurs more than fifteen times in the
Greek translation (Moss, 2008, p. 64). Another fulfillment citation of Zech 9:9 in Matt
21:5 is the mean of transportation into Jerusalem, a donkey, in which Matthew uses
three words to describe it: 6VOV, T[(I))\OV, and Ui(")V l!JT[OZUV'LOU, which also
substitute for the three words for a donkey used in Hebrew text: W'Y ,'1[)'.][), and
[INX. > The translation makes it quite obvious that Matthew knows Hebrew well and
that he keeps his translation literally closer to the Hebrew text when compare to the
Septuagint, which seems to interpret the donkey in Zechariah tradition as parallelism
and have used only L!JT[OZUV'LOU and TIOAOV for it Craig S. Keener (1999)

comments that in this context:

In view of Matthew’s knowledge of Hebrew elsewhere... it is quite unlikely that
Matthew would be unfamiliar with Hebrew parallelism. Even here, where his
point is closer to the Septuagint, he translates from the Hebrew more literally

than the Septuagint does. By reading the text in the manner most useful for

* The word T[pOLl')C was already used previously in Matt 5:5; 11:29-30
* There is an issue whether Matthew misinterprets Zachariah 9 or not, regarding the
number of the donkey, in which I will not discuss in this article because most commentaries are

already dealing with it. The problem probably comes from a literal reading of the Septuagint.
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his purpose, Matthew was not offering an unusual hermeneutic; his
contemporaries regularly read more into a text than it required where it suited

their purposes to do so. (p. 491)

Therefore, by adopting Zech 9:9, Matthew is presenting Jesus as the messianic
king who is humble and riding into the city upon “the son of the beast of burden,”
which again pointing to both the messianic and the humbleness of Jesus. Follow the
overview of Zachariah citation in Matthew 21:5, now we will turn to observe the texts
in context of Zechariah 9:9, starting with the two sets of words which point to the

messianic nature of this king.

Ny in Zech 9:9

1Y is an adjective form of the verb form My. It coexists with another adjective
form 1Y which makes it difficult to precisely pin down their semantic distinction
between the two terms (Botterweck, Ringgren, & Fabry, 1974, p. 242). The meanings of
these adjectives are, for example, crouching, bowing, without property, poor, wretched,
humble, suffered, misery, oppressed. Nevertheless, etymologically, the two terms are
not fundamentally different (Kohler & Baumgartner, 1995, p. 855-56). The use in the
Old Testament is generally applied to such people who is poor and under privilege.
For example, in Lev 19:10 and 23:22 Yahweh commands that the Israelites must not
completely harvest all of their crops but ought to leave some behind for the poor and
the sojourner. They are the people who are dispossessed and have no property,
therefore, in this case, Yahweh is their defender. The Old Testament often times
specify these group of people as His people and have special relationship with Him,
for example, in Exod 22:24 (Eng. 25) He calls the poor “my people” and the
moneylender should not demand interests from them. As they are the responsibility
of the community, the king also ought to maintain justice on them, for example, in
Psalm 72:1-2 the king asked God to grant His justice to him so that he would be able
to apply justice to the poor. In the context of Zech 9:9, the description of the messianic

king fits well with this concept, he is firstly describe as “righteous” and “saved” the
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qualities that is needed for an ideal king to maintain justice for the people, especially
the poor and afflicted ones (cf. Psalm 72). However, the difficulty arises when the term
11y itself is being applied to this messianic king. On this issue Boda (2016) argues that
when focus on the interpretation of 1y as “humble” and “humility” it can be applied
to people as a general inner quality. Accordingly, “humility is a key quality for one
able to fulfill this role of submission to and reliance upon Yahweh as the high king”
(p. 567). Therefore, the focus here is on the humbleness of the king, a king-regent, who
submits himself to Yahweh, in contrast to other rulers who might not care for the
people, this king-regent, out of humbleness to his divine King, ensures that there will

be justice for his people. Carol L. Meyers and Eric M. Meyers (1993) recognize that:

pious and humble to their god, upon whom they depended for victory in
battle. This king’s ability to ascend the throne and claim dominion over his
(and other) people is the direct result of his having been “saved” by Yahweh,

and so he must surely act humble and subservient to God. (p. 128)

In conclusion, the term "1y, which has been used in Zech 9:9, though strangely
applied to the king, portrays the royal messianic figure as a humble subordinate king

before the divine king—Yahweh his God.

ainn, 2, and [iNX in Zech 9:9

These three terms are used to designate domestic donkey and it is very
interesting that all of these are clustering within this messianic passage. Throughout
the Old Testament, the most frequently used of these lexemes is Ninn, which is used
96 times, followed by |inX 34 times and then 1!y 8 times. Another term used in the
Old Testament for a mule is 1719 (male) and nT19 (female) together appeared 17
times. And the terms for non-domestic, wild donkey, X019 and TNy are used 10 times
and 1 time respectively.? Accordingly, Ninn seems to be a general use for donkey in

the Old Testament, however, Kenneth C. Way (2010), in his article regarding the

* OakTree Software, Inc. Accordance 11.2.4: Bible Software. 2016.
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overlapping used of these terms in Zech 9:9, has argued that “the rendering of 2'v as
‘colt’ (or foal) is incorrect and that the term has nothing to do with the youngness of
the animal,” moreover, the emphasis of the term NniinNX~|2 is rather “defines the
animal as the ‘offspring’ of a female donkey” and therefore, “the string of donkey
terms in Zech 9:9 moves from the general to the specific—the second and third terms
each adds new information to the preceding term” (p. 106). That is, Vinn is a term
for donkey in general and can be either male or female. For example, Gen 32:6 (5)
tells us that Jacob has 1inn, which later on in Gen 32:16 (15) being identified as [iNX
and 'V given to his brother. On the other hand, [inX is always referring to a female
donkey, which according to Way's observation, is being used in many contexts in the
Hebrew Scripture: as indicator for wealth, as booty and tribute, as transportation, as
beast of burden, and as a royal transportation. Finally, the term 'V is only used with
a male animal, which can be both male donkey and mule, but can be either young or
old, therefore in this context of Zech 9:9 the noun |2 is used in the phrase NniINX~|2
to specifically identify that this animal is young and it is a donkey, not a mule.
Therefore, Way (2010) concludes against a popular translation of Zech 9:9 that the
“Zion’s king is riding on a donkey (1inn), but not just any donkey. He is riding on a
jackass (0'v), but not just any jackass. He is riding on a purebred (nitn¥-|2) jackass”
(p. 114). The distinctiveness of this “purebred” donkey gives more vibrant to the royal
king regent, who will come to restore a covenant, justice, and peace with the people
of God—the poor and the afflicted ones. According to Way (2011) the donkey was part
of the life of nomadic people. It serves in all aspect of life, from religious ceremony,
to transportation, to agricultural works. Therefore, it’s “establishing the symbiotic
partnership between humans and donkeys. This relationship may have been a

significant impetus for the unique status of the donkey in the biblical world” (p. 203).

Structure of Zech 9

From literary point of view Zech 9:1-17 can be structurally divided into three
sections, following three markers presented within the text: first, the o (s°tima’), a
closed or minor Hebrew paragraph marker at the end of 9:8; then, secondly, the use
of the imperative "2 “rejoice” as the opening word in 9:9; and thirdly, the use of the

expression AX™DA “Also you” with the adverb Da indicates the focus or attention given
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to the noun that follows it, in this case “you.” The general use of this adverb is to
modify the word or clause that follows and associates it to the preceding one (Arnold
& Choi, 2003, pp. 132-133). Therefore, “you” here “shifts back [from the royal figure]
to Jerusalem, declaring that there are benefits for her” (Boda, 2016, p. 575).
Nevertheless, there is still a sense of connection throughout the entire unit, by having
Yahweh as glue between the three sections. He is the one who speaks; He is
continually speaking in the first person from verses 6-8, onto verse 9-10 and also in
verses 11-13. And He is referred to in the third person form in verses 1-5 and 14-17.
Therefore, though the unit can be divided into three sections, we could possibly say
that it is still a coherent unit.

Another way to look at Zech 9 structurally is through its theme. In general,
according to Petterson (2009), there is a theme of “restoration” embedded within
these three sections: the restoration of the land (verses 1-8); the restoration of the king
(verses 9-10); and the restoration of the people (verses 11-17) (p. 130). He is basically
arguing that the cities that are mentioned in verses 1-7 may not be the references to
a threatening “contemporary historical event” at the time of the prophecy, as some
scholars do think they are, however, “they have been listed because they were the
traditional enemies of Israel and because their geography was significant in
circumscribing the ideal land of Israel” (Petterson, 2009, p. 131). Also the details of
Yahweh’s speech “I will encamp at my house” (verse 8) and a reference of “all the
tribes of Israel” (verse 1) reminded us to the time of the united kingdom, the time of
David and Solomon, and “therefore that Yahweh is coming to re-establish the kingdom
promised to David” (p. 135). Moreover, Douglas R. Jones (1962) suggests that it is out
of place to make referent of “sling stones” in verse 15 as it is “archaistic” and so
“These were the weapons of David against the Philistines, not the modern, devilish,
destructive weapons of the fifth century B.C.I” (p. 249). Therefore, what we have here
is another indication of the flashback to the time of David.

Furthermore, the king who is mentioned in verse 9 has been specifically
designated to be the king of Jerusalem. The second feminine singular suffix 3 attached
to the term 37n is pointing “your king” to be the king of Jerusalem and Zion

mentioned at the beginning of the verse, both as a daughter. If the first person pronoun
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in the later part of verse 8 “for now | see with my own eyes” refer to the prophet
himself, then there might be an issue of who is actually the king in verses 9-10, since
Yahweh can definitely take up the role of the king. However, when consider the facts
that, firstly, this king will be “riding on a donkey” it is more obvious to identify this
royal figure with the Davidic king. Secondly, the terms describe this king are p'T¥
“righteous,” wyiia (Niphal participle)® “saved,” and 1y “humble” would fit more if the
king is a humanly king and not Yahweh. Of course, Yahweh often referred to as the
richteous and just, however, when consider together with being saved and humble,
which suited more with a humanly kins.

Finally, with the shifting of the oracle from the king in verses 9-10 back to “the
people” of Zion and Jerusalem in verses 11-17 by the use of mX~D2a marker (see
discussion above), here Yahweh will set the prisoners free (verse 11); they will be
restored doubly (verse 12); they are reminded or restored of their strength as Yahweh'’s
bow, arrow, and sword (verse 13); the relationship between Yahweh and the people is
restored as He takes up the role of the protector of the flock of His people once again
(verse 16). Therefore, these pointers give us the picture that the people of Zion and
Jerusalem is restored back with Yahweh, as He is now fighting for them, restored back

their lands, and will rule over them through His righteous regent king.

Divine Warrior Hymn Motif

Paul D. Hanson (1973) approaches the structure of Zech 9 in a different
perspective as he classifies the texts as hymn with a ritual pattern of a mythic chaos
and having Yahweh as a divine warrior. Therefore, he sees the whole Zech 9 text as
one unit based on the idea of a Divine Warrior Hymn.

The depiction of Yahweh as a Divine Warrior can be seen throughout the
Hebrew Scripture, the most well known one is the “Song of the Sea” a song of Moses
in Exod 15:3 describing specifically that nan7n w'x nint “The Lord is a man of war”

and like most of the other motifs within the Old Testament, its ideology can be traced

> Scholars translate this Niphal participle variously, most as passive “saved” as we use it
here, while some translate it as “victorious” considering the close relationship between Yahweh
and the king, so the victory of Yahweh is also a victory of the king. Some take it as a reflexive and

therefore translate it as “having salvation.”
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back or parallel with that of their Ancient Near Eastern neighbors. The discoveries at
Ras Shamra (ancient Ugarit) shed light on our understanding of the concept of the
Biblical Divine Warrior. The Baal cycle, “a mythic literature common to the Canaanites
and to those who shared their culture in the Middle and Late Bronze Age” (Cross,
1997, p. 113). The following is a synopsis of one of the series of mythic adventurous

stories of Baal:

When first the content of this complex of myths becomes clear, we find a
conflict developing between Prince Sea and mighty Baal-Haddu. The scene
portrays Yamm, Sea, sending his divine pair of messengers to the assembly of
the gods held at the tabernacle of El located at the source of the double-
deep, at the cosmic mountain, that is, at the gates to heaven and the entry
into the abyss. Prince Yamm, alias Judge River, demands that Baal be given
over to him as a captive and that his Yamm's lordship be acknowledged. The
council is cowed, and despite Baal’s rebuke, El, patriarch of the gods, replies
to the terrible ambassadors of Yamm: Baal is thy slave, O Sea, Baal is thy slave
forever, The son of Dagan thy prisoner. Baal in this decree of the assembly
comes under the sway of Prince Sea. After a break in the text we hear Kbtar,
craftsman of the gods, predicting a victory of Baal over his captors... Kbtar
fashioned two clubs for Baal and gave them magical names.... With clubs, Baal
overcomes Yamm... the next major episode is the assembly of the gods at
which it is decreed by EL, father of the gods, that a temple be built for Baal,
king of the gods. The craftsman Kdtar constructs a palace.... The completion of
the palace on Mt. Sapon is the occasion then of a great feast of the gods,
celebrating Baal’s installation and inaugurating the temple cult... (Cross, 1997,

pp. 113-118)

Therefore, Baal in this mythic story was presented as divine warrior over gods
and mythic beast. This divine warrior and battle motif is significantly parallel to that of
the Old Testament. For example, by observing Psalm 24:7-10 (also Exod 15 and some

other passages of Isaiah), Cross (1997) once again summarizes:
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Such an interpretation assumes a Canaanite myth-and-ritual pattern standing
behind the Israelite rite reflected in the psalm. Psalm 24:7-10 can be fitted into
the Canaanite pattern, provided we assume that it was modified somewhat in
the Israelite context.... Returning to Psalm 24, we find the Divine Warrior
recognized as the “glorious king”; and the procession of the Warrior-King into
his temple may be said to reenact the founding of the Temple (at the fall New

Year) and the choice of Zion as the shrine of the Ark. (p. 93-97)

Patrick D. Miller (1973) recognizes that this Divine Warrior motif is present in Zech 14:

The passage re-echoes the language and themes of the ancient holy wars...
and is, in fact, a kind of recapitulation of the pattern we discerned in several
pieces of the early Israelite poetry, modified by other themes and influences
coming out of the royal theology and eschatology: Yahweh go forth (v.3) to
fight against the enemies of Israel and returns victorious with his hosts (v.5).
The result is Yahweh’s kingship over all the earth (v.9), Israel’s salvation and
secure dwelling (w.5 and 11), Yahweh’s established sanctuary (the elevation
of Jerusalem, v.10). Finally, all the nations, not just Israel, shall go up to the

sanctuary to worship Yahweh the king. (p. 140-41)

Though Miller does not mention Zech 9 in his study, however, | would argue
that as Zech 9-14 is being categorized as a one coherent unit as Deutero-Zechariah,
Zech 9 is certainly contain a divine warrior theme. This is clearly seen through the
themes present within Zech 9: battle and warfare, Yahweh as the Divine Warrior, the
reference of the Temple [my house], the procession of the coming king, the victory
and the feast, and the reference to the Day of the Lord [on that day].

According to Hanson (1975), based on this Divine Warrior motif, the unit of Zech
9 can be divided into eight parts: conflict-victory (1-7);, temple secured (8); victory

shout and procession (9); manifestation of Yahweh's universal reign (10); salvation:
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captives released (11-13); theophany of Divine Warrior (14); sacrifice and banquet (15);
and fertility of restored order (16-17) (p. 315-16).

In conclusion, Zech 9:1-17 present Yahweh as a Warrior defeats His enemies
and then guarding and securing His House, the Temple, and finally establishes His
Kingdom. Regards the king who is coming in verses 9-10, according to Hanson’s
assessment (1973): “without any sense of contradiction the divine king and his
anointed ruler are together celebrated, a fluidity running throughout the royal psalms
of the Old Testament” (p. 51) and in verse 10 “the newly established shalom is
secured by destruction of the implements of war. In verses 11-13, the theme of
restoration (cf. Isaiah 61:1-3) emerges, as “the captives are summoned to their
stronghold, Zion,... the house secured and protected by Yahweh” (Hanson, 1975, p.
321). The description of the king as ?'T¥ “righteous” is clearly connect to the Davidic
kingship, and “The Divine Warrior motif is used to express the promise of salvation to

the nation as a whole” (Hanson, 1975, p. 324).

Matthew’s Christology: Jesus as The mpaug King

There are some other places in the Gospel of Matthew in which the author has
focused on the quality of humbleness (Matt 5:5 and 11:29), together with the portrayal
of Jesus as the humble king in Matt 21, these might implied that the idea of Jesus as
being mpawg has always been in the author’s mind: in Matt 5:5, the author recorded
the teaching of Jesus that the mpagig (meek) will be blessed as they “shall inherit the
earth” and in Matt 11:29, as Jesus is tpavg, he promises that whoever comes to him
he will give them rest. Nevertheless, both of these texts do not have Zech 9:9 as their
direct source. Obviously the biblical source for Matt 5:5 is Psalm 37:11 “But the meek
shall inherit the land” the Greek term here renders the plural form of 12y which
according to Nolland (2005) “the common quality is, rather, the state of powerlessness:
inability to forward one’s own cause; and in every case God either is, does, will, may
be expected to, or should come to the rescue” (p. 201). However, he is also admitting
that “possibly the very choice of mpaElg is intended to inject a sense of humility
before God” (p. 201, footnote 42) in which | think is relevant with my point in this
study that the humbleness or meekness in context is the obedience to God, resulting

from humility. In the case of Matt 11:29, Dale Allison (1988) claims that Matt 11:25-30
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is parallel with Exod 33:12-14 and therefore the texts as a whole “was composed with
Exod 33:12-14 in view... an awareness of Exod 33:12-14 seems very probably to have
influenced the composition of Matt 11:25-30” (p. 481). Jesus’ meekness in Matt 11:29
is referring back to the meekness of Moses in Num 12:3 “Now the man Moses was very
meek, more than all people who were on the face of the earth,” therefore, “when
Jesus speaks of being meek, he is claiming for himself one of the outstanding qualities
of Moses” (Allison, 1988, p. 483). However, this does not seem to fit with the context
as the mpawg here is being used with Jesus and that he is the palg king in Matt 21:5.
It is also interesting that the two terms mpaUG and TAMELVOG occur together in Zeph
13:12, considering that the texts of Zeph 13:14 and Zech 9:9 are very similar to each
other, we might assume here that Matthew was somehow trying to combine between
Isa 62:11, Zeph 13:12, and Zech 9:9, and used on Matt 21:5. Nevertheless, what matter
here is that Matthew seems to emphasize on mpaug in his Christology. If Jesus is
humble/meek (Matt 11:29) then it is fitting that he shall inherit the earth (Matt 5:5),
considering also that in Matt 11:27 “All things have been handed over to me by my
Father, and no one knows the Son except the Father, and no one knows the Father
except the Son and anyone to whom the Son chooses to reveal him” Therefore, when
we bring Zech 9:9 into this context, the messianic king-regent in Zech 9:9 is identified
as being mpa¢ then one may assume that Jesus is this messianic ipal¢ king who
inherited the earth from the Father, the Creator. In sum, | am assuming here that Zech
9:9 has an important part in the shaping of Matthew’s Christology: Jesus is the mpaug
Messiah, who has authority over all things, given by the Father, just as Yahweh, the
Divine Warrior King given authority to His royal messianic tpaug king-regent in Zech
9:9.

Moreover, the humbleness of this messianic king-regent in Zech 9:9 is being
portrayed in the obedience unto death of Jesus in the Passion narrative: the king-
regent in Zech 9:11 is described to set free the prisoners through “the blood of
covenant” which is directly connect with Matt 26:28 where Jesus announces that “This
is my blood of the covenant poured out for many for the forgiveness of sins”; and

Jesus anticipate his own death by citing Zech 13:7 in Matt 26:31 that God will “strike
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the shepherd, and the sheep of the flock will be scattered.”® Matthew uses Zech 13:7
to affirm the skandalon the “fall away” of the disciples at the time of the arrest of
Jesus. Douglas J. Moo (1983) regards Zech 13:7 as messianic and the figure in the text
is “Messianic, or at least as an individual close to God and in His favor” (p. 186), he is
“some sort of status as God’s vice regent” (Nolland, 2005, p. 1090). Jesus, though
knows of all these predictions about himself, chose not to turn away from it. The
humility of the Messiah, before God the Father, was resulting in his obedience, even

unto death.

Conclusion: The Obedient King of Zech 9 in Matthew 21:5
In his article, Leroy A. Huizenga (2009) sees a typology between Jesus and Isaac

within the gospel of Matthew, as Jesus being the new Isaac. He opines that

Indeed, the Matthean Jesus and Isaac of ancient Jewish tradition resemble each
other to a remarkable degree: both are promised children conceived under
extraordinary circumstances, beloved sons who, for redemptive purposes,
willingly face their sacrifices at the season of Passover in obedience to their
respective fathers. Thus, when rightly read as a narrative with attention to its
first-century C.E. cultural location, the Gospel of Matthew presents a significant

Isaac typology. (p. 508)

Thousgh Isaac typology in Jesus is not our concern in this study, nevertheless,
the theme of the obedient Son, who would be crucified, is implicitly presented within
the gospel (cf. chapter 20:17-19). It is also somewhat interesting that the word for
obedient UTtakoLW “to obey,” occurs only one time, in the gospel of Matthew, in
which the writer happens to put it under the situation of Matt 8:23-27; Jesus rebukes
and calms the storm. It could not help, for the picture of Yahweh as a Divine Warrior
comes to mind. Obviously, according to Osborne (2010) “there are OT parallels for

God’s controlling the dark powers of chaos behind the waters.... It is best to say there

é Though in Zech 13:7 the verb "1V “awake” is a feminine imperative, but Yahweh is

clearly the subject.
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may be an echo of cosmic conflict here, but the main thrust is Jesus’ power over
nature. Jesus was the agent of creation behind this world... and so controls the forces
of nature” (p. 314). Furthermore, there are some thematic parallels and similarities
between the narratives of Matt 8:23-27 and Matt 21:1-11. First, both narratives present
Jesus as the Lord over all creations. He calms the raging sea in Matt 8:27 and in Matt
21:3 he tells his disciple to simply answer anyone who may have anything to say about
the need of donkeys that “the Lord needs them,” which some commentators suggest
that this gives emphasis on Jesus’ authority (Nolland, 2005, p. 834), “thus Matthew
focuses attention on the following reference to Jesus’ lordship” (Gundry, 1982, p. 407).
Secondly, both narratives put an amazement about Jesus into the crowd or the people
who are not so familiar with Jesus. In Matt 8:27 notice of &vBpwrol “the people” in
contrast to paBntat “the disciples” could be significant, as the one who is questioning
about Jesus here is the people, “which is not found in Mark or Luke, is best explained
as designed to introduce here people other than the disciples to voice the coming
question.... The language of question is designed to give strong guidance to the reader
as to what might be the appropriate answer” (Nolland, 2005, p. 372). Therefore, also
in Matt 21:10 the crowds of Jerusalem, who were not familiar with Jesus, asked, “Who
is this?” Should it be right to say that Matthew has designed the question for an
appropriate answer? Jesus, particularly in this context, is not only a prophet, but a king,
and he is not just a generally typical king known in the ancient world, but a humble
and obedient king-regent. Just as it is signified through riding on NiMNX~|2 a purebred
donkey and not just a 1inn in general. According to Zech 9, Yahweh presents Himself
as a Divine Warrior King, bringing the victory and restoration to His people: He restores
His people with the land, the king, and the covenant. In the context of Matt 21:1-11,
we recognize Jesus’ entry into Jerusalem as a triumphant one, and contradicted with
the idea of the humble king. Now, through the lens of Zech 9, we can have a clearer
picture that Jesus is rather humble in obedience to his Father. As discuss above the
term "y describes the royal king in Zech 9:9 as a humble king, the one who humble
to Yahweh, the true King, in whom his salvation was provided to him as the king-regent
who is being saved by his God. Therefore, in the context of Matt 21 the Father is the

one who pronounce the victory and restoration to His people. Jesus here then takes
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up the role of the king-regent presented in Zech 9:9. According to Brandon Crowe
(2013), the Gospel of Matthew portrays Jesus as the consummate fulfillment of the
Old Testament Scriptures. He is “the té€Aog [the ultimate aim] of Israel, leads the
nation toward and fulfills the prophetic hopes. This explains the prominence of Jesus’
obedience in Matthew, particularly as illustrated by the fulfillment formulae: Jesus is
the true, obedient Israel who fulfills Scripture and reverses past failures” (p. 123-24).
Therefore, through the context and interpretation of Zech 9, he is truly the
humble and obedient king-regent of the Father, the triumphant King, who exhibits this
fulfillment of restoration from what was already spoken by the prophet Zechariah.
This obedient king-regent, Jesus, enters Jerusalem, riding on a donkey, even though he
knows that his death is awaiting and it will be violent one. Yet he still chooses to do
it out of obedience to his Father and care for his flocks. Indeed, the knowledge on

Zechariah 9, a mpag king-regent, helps reveal on this aspect of Matthew’s Christology.
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“Immanuel Journaling” and Thai Seminarians’ Relationship with God

(Attachment, Awareness, and Quality)
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Abstract

A quasi-experimental repeated measures within subjects design was used to
investicate the effectiveness of a contemplative prayer protocol called “Immanuel
Journaling” (Wilder, et al, 2015) in improving Thai undergraduate theology students’
relationships with God as measured by the Attachment to God Inventory (AGI) and the
Spiritual Assessment Inventory (SAl). After a four-week control period (students were
instructed to continue their usual spiritual practices), there was a significant increase
(p < .043) in Quality of Relationship to God as measured by the combined scores on
four scales of the SAI (Realistic Acceptance, Disappointment, Grandiosity, and
Instability) contrary to the hypothesis that no change would occur during the control
period. After four weeks of at least 10 times practice of “Immanuel Journaling” there
was a significant increase in Awareness of God (p < .004); Anxiety about Abandonment
did decrease at a level approaching significance (p < .058). Results support the
contention of Immanuel Journaling’s developers that this prayer approach increases
awareness of God. Further study should explore the increase in quality of relationship
with God during the control period of the study and to examine the relationship of

this type of prayer to decreased Anxiety about Abandonment in relation to God.

' 97197158U5830 INU8UNTLASARSITULNANAINS UPNINLBENIEN

37



“Immanuel Journaling” and Thai Seminarians’ Relationship with God

Rev. Esther Wakeman, Ph.D.

During the past several decades, research on various aspects of spirituality has
increased greatly (Ladd and Spilka, 2013). During this time, in the Christian community,
attention to spiritual formation has been increasing (Willard, 1998). Prayer is an
essential element of spirituality and spiritual formation. In their review of the empirical
literature on prayer, Ladd and Spilka (2013) note that the number of empirical studies
on prayer has grown significantly since the turn of this century. Before 1960 there were
very few studies, but between 2000 and 2009, there were 885 publications, which
accounts for 65% of all the documents until that time. They define prayer as
“theistically oriented behavior.” They note that this definition “presupposes nothing
about the content or function of prayer; it merely observes that the behavior has an
intended ‘target’ or recipient. It further provides us with a way to separate prayer and
meditation” as not all meditation includes an intended recipient (Ladd and Spilka,
2013, p. 293). They also note that “[i]t is imperative that researchers clearly articulate
what aspects of prayer they are exploring and under what conditions their exploration
is taking place” (p. 293). Furthermore, they assert that “[t]he theology that supports
prayer commends the practice as a way for individuals to develop a relationship with
God (cf. Baesler, 2003)” (Ladd and Spilka, 2013, p. 298). Kucinskas, Wright, Ray, and
Ortberg (2017) explored the variations of spiritual awareness within people’s lives using
a smartphone-based experience sampling method and found that spiritual practices
such as praying and meditating are strongly related to spiritual awareness. They
recommend further research on how specific activities, and the frequency with which
they are engaged, might be related to spiritual and religious experiences.

The introduction of technologies that make it possible to examine the brain
while it is working have led to exponential expansion of brain research in the past few
decades, vastly increasing our understanding of the brain and its functioning. James
Wilder and his colleagues are developing a variety of resources which integrate the
findings of brain research with spiritual formation toward the goal of increasing the
spiritual and emotional maturity of Christians (Friesen, J.G., Wilder, E.J., Bierling, A M.,
Koepcke, R., Poole, M., 1999; Wilder, E.J., 2004). They have articulated 19 brain-based

relational skills that are necessary for maturity, and have developed a relational skills

38



nsUszyuaueraivINIIAUAsadmaumansiiaUsemealng a.f. 2020

training course (Thrive Training) to teach these skills (Wilder, E. J., Khouri, E. M., Coursey,
C. M., & Sutton, S. D., 2013).

The training includes assisting participants to develop their skills and capacity
in “listening prayer,” a type of contemplative prayer during which the one praying
becomes aware of thoughts and ideas from God. Wilder and colleagues hypothesize
that this experience is mediated in the cingulate, the part of the brain that mediates
“shared mind,” the experience people have in close relationships when thoughts and
feelings are shared so deeply that it becomes impossible to know which thoughts
began with whom. Thus, it is thought that in this type of contemplative prayer, humans
may have the experience of “shared mind” with God so that we “hear” God’s thoughts
being shared with us as indistinguishable from our own thoughts. Thus, this type of
contemplative prayer involves attending to the thoughts and feelings that arise in our
consciousness and assuming that if they are congruent with the character of God and
scripture, then we may consider it likely that they are God’s thoughts being shared
with our mind (Wilder, E.J., Kang, A., Loppnow, J., and Loppnow, S., 2015).

“Immanuel Journaling” is a prayer method developed by Wilder, Kang,
Loppnow, and Loppnow (2015) to facilitate the experience of contemplative prayer or
“shared mind” with God and to help people see their lives more in accord with how
God sees them (Appendix A). In their book, Joyful Journey: Listening to Immanuel,
which explains this prayer approach, they note that “Immanuel Journaling is a simple
method for improving our awareness of God’s presence in both our thoughts and
lives” (Wilder, et al, 2015, page 1). It is based on four different functions of the brain
which include: relational attachment, personal reaction, relational synchronization,
and identity (individual and group) (p. 35), and on the Bible’s description of God’s
delight in people as well as God’s kindness and God’s readiness to provide help to
those who seek it. It provides prompts that guide users to become open to and aware
of God’s perspective on their physical sensations and state, their thoughts, and their
emotions. Further prompts assist users to become aware of God’s delight in them, and
kindness toward them, as well as God’s readiness to provide help of some kind in the
life situation the person praying is reflecting upon. Extensive use of this prayer

approach in the skills training workshops of Wilder and his colleagues, and in the
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personal experience of the researcher with it individually, as well as using it in retreats
both in Thailand and the United States, suggest that this direct experience of and focus
on the loving, supportive, and affirming aspects of God in relationship should improve
the quality of relationship with God. But no empirical research has been done to test
the efficacy of Immanuel Journaling practice for enhancing the quality of relationship
with God.

Bowlby and Ainsworth have developed an area of research on relationships
focused on “attachment” (Bowlby,1969/1982; Ainsworth, 1985). Granqvist and
Kirpatrick (2013) provide a helpful explanation of “attachment” as follows:

Although the term attachment has broad connotations in everyday languasge,

attachment relationships differ from other relationships (including close

relationships in general) in important ways. Bowlby (1969/1982) and his close
collaborator Mary Ainsworth (1985) used the term attachment relationship to
denote a strong affectional bond between two individuals, in which no one is
interchangeable with others. The attachment figure accomplishes two
important functions for the attached person: (a) provides a safe haven in times
of threat or stress and (b) serves as a secure base from which to explore the
environment and develop new mental and physical skills. The attached person
also resists separation from the attachment figure and experiences anxiety
when involuntarily separated. Moreover, loss of the attachment figure leads to
grief and mourning. Finally, the attachment figure is, at least implicitly, viewed

as stronger and wiser by the attached person. (p. 140)

In their chapter on “Religion, Spirituality, and Attachment” in the APA
Handbook of Psychology, Religion, and Spirituality: Vol. 1. Context, Theory, and
Research, Granqvist and Kirkpatrick (2013) conclude that “believers’ perceived
relationships with God can be characterized as symbolic attachment relationships” (p.
139).

An empirical measure of Attachment to God has been developed and used to
assess this aspect of relationship to God (Beck and MacDonald, 2004) called the
Attachment to God Inventory (AGI). Subjects are scored on two dimensions —the

Anxiety score (which includes potential abandonment and lack of intrinsic lovability)
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and Avoidance (avoidance of intimacy and compulsive self-reliance). Lower scores
indicate more secure attachment to God (Beck and MacDonald, 2004, p. 100).

An additional useful measure of quality of relationship with God has been
developed called the Spiritual Assessment Inventory (SAI) (Hall and Edwards, 2002).
They note that their model of spiritual development includes both “a more “spiritual’
dimension (awareness), as well as a more traditional ‘psychological’ dimension
(relational maturity) that [they] believe is a fundamental component of spiritual
development” and thus are examining psycho-spiritual development (p. 353). Itis a
measure of psycho-spiritual development which is psychometrically sound, objective,
multidimensional, and congruent with attachment theory, and which is useful for
research and clinical applications by psychotherapists, counselors, chaplains, and
pastors (pp. 341-342). It has been used in numerous studies (e.g., Chan and Edwards,
1997; Horton, 1998; Seatter, 2001; Tisdale, 1997; Warren, 1998).

The SAI provides scores on six dimensions including: Awareness, Instability,
Grandiosity, Realistic Acceptance, Disappointment, and Impression Management. The
first dimension, Awareness, is a measure of the spiritual dimension of relationship with
God. Instability, Grandiosity, Realistic Acceptance, and Disappointment are measures
of maturity in relation to God, and the final dimension is a measure of the degree to
which those taking the questionnaire are trying to present themselves in a positive
lisht. It can be used to facilitate interpretation of the results.

The research sample was undergraduate theology students in two Protestant
universities in Thailand. Ideally, an experimental design would involve a control group
and an experimental group, but using the students of one university as the controls
and the students of the other university as the experimental group would introduce
error variance due to possible different characteristics of the two groups. Creating
control and experimental groups within each school was considered, but due to the
group orientation of Thai culture, and the fact that the students at each school live
together in dormitories, the researcher was concerned that students would be sharing
their experiences between the control and experimental groups and contaminating

the data. Thus, a quasi-experimental approach was selected, using first a control period
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for all the students, in which they were asked to simply continue their usual spiritual
practices, followed by an experimental period.

As noted above, extensive use of the “Immanuel Journaling” prayer approach
in the skills training workshops of Wilder and his colleagues, and in the personal
experience of the researcher, suggest that it should improve the quality of relationship
with God, but this is anticipated only after some regular experience with it. Initially, the
researcher hoped to use a 40-day period for subjects to use the prayer approach, as
there are several references in the bible to this period of time being associated with
significant spiritual experiences, e.¢. 40 days and nights of the flood, which led to a
new covenant between God and humanity (Genesis 6:9-9:17), 40 days of fasting by
Elijah when he fled from King Ahab, and had an epiphany of God’s presence as a still
small voice (1 Kings 19), 40 days of Jesus’ testing in the wilderness at the start of his
ministry (Matthew 4:1-11), and 40 days from Jesus’ resurrection until his ascension,
during which time he trained his disciples in the new way they would need to relate
to him (Willard, 1997). But due to time constraints in the academic calendar of the
students involved in the study, the maximum time available was four weeks for each
period (control and experimental). In the experience of the researcher, the prayer
approach can be used daily, but in order to provide what was hoped to be adequate
experience without overtaxing the subjects, the frequency of use was set at a minimum
of three times per week, for four weeks, during which subjects were asked to practice

Immanuel Journaling at least 3 times per week.

It was hypothesized that

1) no significant improvement would be found in scores on the AGI and SAl
measures after the first 4 weeks of the control period when students used their
usual spiritual practices (no significant decreases between pre-test & mid-test
scores on the AGI, and no significant increases on the SAI), and that

2) significant improvement would be found after four weeks of using Immanuel
Journaling at least 3 times per week (significant changes between mid-test and
post-test scores (at a p < .05 level of significance)) on measures of:
a) Students’ attachment to God (as measured by the AGI) (i.e. lower scores

on Avoidance and Anxiety)
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b) Students’ awareness of God (as measured by the SAl) (i.e. higher scores on
Awareness of God), and

c) Quality of relationship with God of the students (as measured by the SAl)
(i.e. higher scores on a combined score of the four scales of Quality of
Relationship with God (Realistic Acceptance (RA), Disappointment (D),
Grandiosity (G), and Instability (1) after reverse scoring D, G, and |).
METHOD

Participants

The research proposal was approved as ethical by the Human Research Ethics
Committee of Christian University, and the deans of both divinity schools from which
subjects were recruited gave permission to recruit their undergraduate students for the
study. This was the population of the study.

At each institution the students met with the researcher who explained the
study and its purpose to investigate their relationships with God and a specific kind of
prayer practice. It was explained that if they participated, they would be committing
to using this prayer practice for four weeks, at least 3 times each week. They were
informed that there was no remuneration for participation (except for a snack after
each session), that it was completely voluntary, and they could withdraw from the
study at any time. They were also given the researcher’s contact information and told
they should feel free to express any concerns or questions they had. Eighty students

signed the consent form for participation. This was the initial sample for the study.

Measures

The Attachment to God Inventory (AGI) developed and validated by Beck and
MacDonald (2004) is a 28-item inventory which produces scores on two dimensions,
Anxiety and Avoidance (14 items for each dimension answered on a 7-point Likert
scale). Seven items are reverse scored. Lower scores on each dimension indicate a
more secure or positive attachment to God in that dimension. Alpha coefficients
reported by Beck and McDonald (2004) were 0.86 for the Avoidance dimension and
0.84 for the Anxiety dimension.
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The Spiritual Assessment Inventory (SAI) developed by Hall and Edwards (2001)
provides scores on six dimensions including: Awareness, Instability, Grandiosity,
Realistic Acceptance, Disappointment, and Impression Management. Alpha coefficients
of internal consistency of the scales reported by Hall and Edwards were: Awareness,
0.95; Instability, 0.84; Grandiosity, 0.73; Realistic Acceptance, 0.83, Disappointment, 0.09
(Hall & Edwards, 2001). The first dimension, Awareness, is a measure of the spiritual
dimension of relationship with God. Instability, Grandiosity, Realistic Acceptance, and
Disappointment are measures of maturity in relation to God. These four dimensions of
quality of relationship with God were combined into a composite score for quality of
relationship with God, by reverse scoring Disappointment, Grandiosity, and Instability.
The final dimension is a measure of how those taking the questionnaire are trying to
present themselves in a positive light. For the current study, this final dimension,
Impression Management, was not used.

The copyright holders of both measures gave permission to use their measures.
As the subjects were Thai-speakers, the Immanuel Journaling questions (Appendix B),
the AGI (Appendix C), and the SAI (Appendix D) were translated by a team of translators
who are fluent in both English and Thai according to the protocol suggested by
Beauford, Nagashima, and Wu (2009). The goal was for dynamic translation of meaning
rather than direct word for word translation. The team included two Thai professional
translators, and the researcher. The team worked together until it reached consensus
that a good dynamic translation had been found.

A one-page form for students to fill in with the date and their signature each
time they practiced Immanuel Journaling was created with the intent to assist the
students in keeping track of how often they were using the practice, and to heighten
student accountability and honesty in doing the practice at least 3 times a week for
the d-week experimental period.

An additional follow-up questionnaire (Appendix E) to informally gather
qualitative information and feedback on the study was created to be given to the
students at the end of the study. Students were asked open-ended questions about

what, if any, benefits they had received, what concerns they had, whether they
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intended to continue the practice themselves, whether they would encourage others

to use the practice, and any suggestions they had about the research.

Data Collection

Pre-test Sessions: Students at each institution were given the Thai translations
of the Attachment to God Inventory (AGI) and the Spiritual Assessment Inventory (SAI).
They were instructed to practice their usual spiritual practices for the following 4
weeks, at which time they would take the AGI and SAI again, and learn “Immanuel
Journaling,” a contemplative prayer approach. During the period between pre-test and
mid-test the students were contacted by the researcher once to remind them of the
upcoming mid-test and training session.

Mid-test and Immanuel Journaling Training Sessions: Approximately 4 weeks
after the Pre-test session, the students were given the AGI and SAI for the second time.
When all students had completed the measures, the researcher explained the
background of Immanuel Journaling and led the students through the protocol step
by step, excluding the 7™ step, so all participants practiced it once before beginning
the experimental period. For this study, students were instructed that it was not
required for them to do the seventh step, but they could if desired.

The Immanuel Journaling prayer protocol is a seven-step prayer method
intended to help people see their lives the way God does. Participants first connect
to God through expressing their gratitude to God in writing, and then listening to God’s
response to their gratitude, by noticing and writing the thoughts which come into their
minds. The following five steps are five more prompts, which are written as if God is
speaking. Participants notice the thoughts that come to mind in response to the
prompts and write them down. In the seventh step, they speak out loud what they
wrote or share what they wrote with another person. The seven steps as shown in the
protocol are:

STEP ONE — Gratitude. Write anything | appreciate and then write God’s

response to my gratitude. Dear God, I'm thankful for ....

Dear child of mine ....
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STEP TWO —I can see you. Write from God’s perspective what he observes in
you right now, including your physical sensations. e.g. | can see you at your desk. Your
breathing is shallow and your shoulders are tight ....

STEP THREE — Lcan hear you. Write from God’s perspective what he hears you
saying to yourself.

e.g. You are wondering if | will speak to you and how you would ever know.
You are discouraged and tired .... OR: You woke up full of energy this morning. You are
ready to take on the world. Your mind is buzzing ....

STEP FOUR — | understand how big this is for you. How does God see your

dreams, blessings or upsets and troubles?

e.g. | want you to know that | care about what matters to you. Your desire to
honor me brings me great pleasure .... OR: | understand how intimidated you feel.
This situation feels all-consuming to you as if you are about to sink ...

STEP FIVE — [ am ¢lad to be with you and treat your weakness tenderly. How

does God express his desire to participate with your life?

e.g. Your dreams are precious to me. | fill you with life each day and really
enjoy your desire to .... OR: | see your discouragement after yelling again. Times when
you are frustrated and tired are when | want to be closer to you ...

STEP SIX — | can do something about what you are going throush. What does

God give you for this time?

e.g. Come away with me. | offer you times of refreshing, new energy and vision
... OR: ' will strengthen you. Remember how your friend encouraged you last week?
With me you are not alone ...

STEP SEVEN — Read what you have written aloud (preferably to someone.)

Participants’ questions were answered to clarify any concerns about the prayer
method. The students also received 15 Immanuel Journaling protocol forms for their
use during the following 4 weeks (to do at least 3 times per week). And they received
the log-form to fill out the dates when they did Immanuel Journaling, which they were

asked to sign after each time.
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Immanuel Journaling practice period: The researcher sent a weekly mass email
message to the students greeting them and reminding them to continue their
Immanuel Journaling process and offering to answer any questions or concerns.

Post-test and debriefing sessions: Approximately 4 weeks after the mid-test and
Immanuel Journaling training session, the students were given the AGI and SAI for the
third time. The log-forms for recording Immanuel Journaling practice were collected.
The students were also given the informal qualitative questionnaire as an opportunity
to express their experience of Immanuel Journaling and make suggestions to the
researcher. The researcher reviewed the purpose of the research and offered an
opportunity for the students to learn the results when the analysis had been
completed. The students were thanked verbally, and received a snack, as they had

after every session.

RESULTS

Out of a total population of approximately 100 undergraduate theology
students who were recruited from the two government-recognized Protestant
seminaries in Thailand, 80 signed a consent form agreeing to participate in the study.
The form assured the students they were free to drop out of the study at any time.
By the final phase of the study a total of 26 students had participated in all phases of
the study, completing the AGI and SAI on all three testing occasions—pre-test, mid-
test, given after 4 weeks of continuing their usual spiritual practices, and the post-test,
given after 4 weeks of using Immanuel Journaling for a total of at least 10 times. The
original plan had been that students must complete the protocol at least 3 times per
week for 4 weeks, which would total a minimum of 12 times, but the total number of
students who did this was too low for statistical analysis. Therefore, any students
whose log-form showed they had done Immanuel Journaling at least 10 times over
the four-week period were included in the analysis. The completion rate was 33%,
which may be typical for a study that takes two months to complete with a fair amount
of personal discipline required.

Scores on both scales of the AGI (Anxiety and Avoidance) and the Awareness
of God scale of the SAl were recorded for all three administrations (Pre-test, Mid-test,

and Post-test). Scores on Realistic Acceptance, Disappointment, Grandiosity, and
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Instability, from the SAl, were combined into one score (after reverse scoring
Disappointment, Grandiosity, and Instability) which was named Quality of Relationship
with God. Matched pair t-tests were computed for each period of the study for both
scales of the AGI (Anxiety and Avoidance), the Awareness of God scale of the SAI, and
on the combined scales of the SAI (Quality of Relationship with God), comparing pre-
test and mid-test scores on all the variables (predicting no improvement) and
comparing mid-test and post-test scores on all the variables (predicting change in a
direction of improved relationship with God). Because the t-test is two-tailed, but the
hypotheses predict change in one direction, all significance results are divided by 2 to
ascertain the one-tailed result. The level of significance was set at p < .05.

Informal qualitative data were gathered in order to provide more information on the
subjective experiences of the students in the research study (Appendix F). The data
was collected from more students than those included in the quantitative analysis, so
it reflects the experience of a broader group, including those who did not complete
the protocol.

Hypothesis 1 predicted no significant improvement would be found in scores
on the AGI and SAl measures after the first 4 weeks of the control period when students
used their usual spiritual practices (no significant decrease between pre-test & mid-test
scores on the AGI, and no significant increase on the SAl scores). As can be seen in
Table 1, this hypothesis was supported for both sub-variables of Attachment with God
(Anxiety and Avoidance), and for Awareness of God, but there was a significant increase
in Quality of Relationship with God (p < .043), which was not predicted and
contradicted the null hypothesis.

Hypothesis 2 predicted significant changes in a positive direction would be
found after four weeks of using Immanuel Journaling at least 3 times per week
(significant changes between mid-test and post-test scores (at a p < .05 level of
significance)) on all variables. The following results can be seen in Table 2. Hypothesis
2 (a) that students’ attachment to God (as measured by the AGI) (i.e. lower scores on
Avoidance and Anxiety) would improve was not supported. However, scores on Anxiety
about Abandonment did decrease at a level approaching but not reaching significance

(p < .058). Hypothesis 2 (b) that students’ awareness of God (as measured by the SAI)
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(i.e. higher scores on Awareness of God), would increase was supported (p < .004).
Hypothesis 2 (c) that students’ quality of relationship with God (as measured by the
SAI) (i.e. higher scores on a combined score of the four scales of Quality of Relationship
with God (Realistic Acceptance (RA), Disappointment (D), Grandiosity (G), and Instability

(I) after inverting the scores of D, G, and 1) would improve was not supported.
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DISCUSSION

The first hypothesis that there would not be any significant changes on any
scores during the control period of the first 4 weeks when students simply continued
using their usual spiritual practices, was supported for all variables but one. There was
a significant improvement in scores on Quality of Relationship with God for this period.
This may be due to something similar to the Hawthorne Effect, where simply knowing
they were involved in a study about their relationship with God influenced their
attention and interest in positive ways. It is also possible that testing effects
contributed to this result, whereby completing the questionnaires in the pre-test phase
became an unintended intervention that enhanced quality of relationship with God
for the initial period of the study.

Responses to an open-ended informal qualitative questionnaire indicated that
participation in the research had many positive aspects for many students. Most of
these seem to be connected to the Immanuel Journaling phase of the research, but
simply participating in the study may have heightened students’ awareness of their
relationship with God, and the request to continue their usual spiritual practices may
have encouraged more awareness and use of those practices during the control period
which then resulted in significant improvement in quality of relationship with God.
The second hypothesis that there would be significant changes in scores in a positive
direction for Attachment with God (decreases in Avoidance and Anxiety), Awareness of
God, and Quality of Relationship with God was supported for only one of the variables:
there was a significant increase in scores on Awareness of God. The first sentence of
the book Joyful Journey: Listening to Immanuel, which explains this prayer approach,
states, “Immanuel Journaling is a simple method for improving our awareness of God’s
presence in both our thoughts and lives” (Wilder, et al, 2015, page 1). This research
lends support to this contention of the developers of Immanuel Journaling; it has been
shown to increase awareness of God among Thai seminary students. This result
suggests that it is worth promoting as a useful tool for spiritual formation in students.
Informal qualitative responses strongly supported this outcome, and also provide a
fuller picture of the students’ experience. About half of the students noted that

learning to listen to God rather than doing all the talking in prayer was a benefit. Almost
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half also mentioned feeling closer to God and experiencing God’s presence and help
as benefits. One fourth expressed experiencing God more fully as having help and
answers for their problems and concerns of daily life.

However, there were no other significant changes in positive directions on the
other measures used in the study. Scores on Anxiety about Abandonment (an element
of Attachment with God) were lower, and approached the level of significance, but did
not meet it. Further research could explore whether Anxiety might be reduced further
through using Immanuel Journaling for a longer period of time than was available for
this study.

Generalizability of this study is limited by its use of undergraduate theology
students as subjects. It is also not clear how repeated testing with the AGI and SAI may
have influenced the results. Additionally, it would be ideal if separate control and
experimental groups could be used. These concerns could be addressed by doing
further study with a larger sample of ordinary church members.

Further study of Immanuel Journaling would be worthwhile. From the
qualitative feedback on the research provided by the students, it would be important
to make sure that participants clearly understand how to use the prayer protocol and
are comfortable using it before the experimental period begins. In addition, for research
done in Thailand, the Thai translation of the Immanuel Journaling protocol and the
questionnaires should also be improved, using Thai examples in the prayer protocol.
Future study should include formal qualitative research that would enhance

understanding of participants’ experience of this kind of prayer.
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Abstract

The objectives of this independent study is to research the discipleship
methods and characteristics of The Chinese diaspora in Thailand and to create
discipleship models for the local church to minister with them. Because At in the
present time there are many Chinese residing in Thailand, especially in Chiang Mai. This
group of Chinese do not visit only for short periods, but normally resides for 1-10 years
or more. There are Chinese Christians among this group. The researcher has received
a calling to minister to the Chinese, and therefore desires to study the appropriate
methods for disciplining to the Chinese diaspora. From doing in-depth interviews with
20 Chinese Christians residing in Thailand, the researcher found that most interviewees
had previously attended worship services at local churches. Even though there was
Chinese translation they struggled to adapt to the Thai churches’ culture and
traditions, In addition, the local church added lack of knowledge of Chinese culture
and language made it so that the Chinese diaspora did not want to continue joining
the local church.

For the results of this study, the researcher First found 8 characteristics of The
Chinese diaspora in Thailand. These include: which are Homogeneity, Independence,
Need for life stability, Relationship-Orientation, Bible-driven, Tradition, Openness to
spiritual dimension, Spiritual nourishment.

Second, the researcher designed guidelines for Thai church leaders to carry out
ministry with The Chinese diaspora and also to contribute to the body of knowledge

in missiology.

Key Word : Chinese Diaspora, Residing
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Abstract

The purpose of this study is to present that the author of Hebrews employs
the ancient rhetoric in Hebrews 6:1-12. The aim of the use of rhetoric is follows. First,
the author intends to admonish the recipients with strong words as the terrible
consequence of apostasy. These could motivate the recipients who were in the state
of debilitating on their belief so that they may turn to recommit their lives to Jesus
Christ. Second, the author aims to warn the recipients to see how the consequences
of not growing in spirit is devastating and fearful. Third, the author intends to urge the
recipients to show enthusiasm in following Christ in order to receive the promise of
salvation from God. So the author does not mainly intend to put emphasis on the

issue of apostasy.

Keywords: Admonish, encourage to endure and strive to grow in spiritual maturity.
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Abstract

This research has as its purpose finding the components of Christian songs
which most affect the attitudes of Christian believers living in crisis and having purpose
of preparing a handbook for choosing songs which are of spiritual encouragement. The
study group consisted of members from five churches in the First District (Chiang Mai)
of the Church of Christ in Thailand. One hundred members participated in the study.
They ranged in age from 40 to 60 years. Research methods included: literature review,
questionnaire, and group interviews.

The study found that the musical component which had the strongest effect
on members’ attitudes was the text (lyrics) of the song (59.40 %). Next was the melody
(23.31%). All components combined (8.27%) followed; then, rhythm (6.02%), and
finally, harmonization (3.01%). These results were consistent with the opinions
expressed in the group interviews. The study found that there are two senses in which
attitudes are influenced.

(1) Texts (lyrics) that encourage positive attitudes about life have the following
characteristics: consistent with Scripture, no conflict with Christian
theology, have subjectivity, express good attitudes and in the category of

“spiritual songs”.

(2) Texts (lyrics) that encourage a positive attitude about the song itself have
the following characteristics: language that is easy to understand and to
the point, clear order of communication, clear metrical pattern, attractive
rhyme scheme, and repetition of words or ideas that attract the listeners’

interest.

The results of this study suggest that pastors and others responsible for worship
music in the church consider the importance of teaching Christian hymnody, giving
special attention to the text (lyrics) of hymns and spiritual songs. They should teach
the historical background of the composers, together with the meaning and theology
of the texts. Thus, the church members will see the value of Christian songs and gain

attitudes which will strengthen them, especially in times of crisis.

Keywords: Christian, Components of Christian songs, Attitudes for living life, Crisis
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Abstract
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nsznAAudURUS (The Synoptic Gospels) L38n1UEAINITUTENIATNIUTELATFURS
wszlegrsandt TO eUyYEALOV TG BaotAgiog fuiu dnussiaisvamssiogasan
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a6 v 1
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(Sendriks, 2017)
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Archibald Hunter $nafiatindsnmsimensusimunindiniasiinlaveamsuoyesadtodud
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Tassadrsvasanguan (N TapaBoin)

MgUivesmszigaIaduszneufeesiUsznauassdu Aonds Spiritual Truth - &9
5550183 a Ty i Usrasd 9203301318 wazdes Analogy - 115055015 UN8A2833
guungulue (Brown, 2012, p. 67)

N ropoBOAR Uszneusae significant factors 2 nadau

A1AAILWSA (1 factor) Aedau Spiritual Truth WuauaSefinsudUsyasdandowme
wiaywdlsioradlaléiemun (Full body of Truth) (Brown, 2012, p. 39)

AAdIUNAS (2™ factor) Aedau ordinary Hudesiieniuananlanludinusesiiui
H193U3 (contextualized worldview) Feanunsadnlalalnedelaidesfininy (Brown, 2012,

pp. 25-26) fA8E19LYU
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“WruRualsIAlUIsuLmilou (OpOIA EOTIV) wandansamannile”

“(@IHUAUAITIA) VinuTvanedu (EOTE) indaualan” 6
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Abstract

This study purposed to study the Buddhist worldview related to the response
to the gospel of high school students. In order to know how their original worldview
of Buddhism related to the response to the gospel. This study will be useful for youth
ministries who work with high school students who could hear the gospel every day
in Christian schools.

The results concluded that high school students have a Buddhist worldview in
their beliefs, thoughts, and lives. Caused by various sources, such as instilling in the
family, teaching in schools, their personal experience, and their environment. This
affected the response to the gospel they've heard. They have a firm Buddhist belief
which conflicted with the gospel. As a result, they still do not accept Jesus Christ or
believe in the gospel. Therefore, paying attention to their Buddhist worldviews will

help preaching the gospel to high school students more contextually and effectively.

Keywords: Worldviews, Buddhist, Gospel
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Abstract

The purpose of this study is for study the form and the principle of Increasing
Emotional Maturity according to Jesus’ Example and produce the Handbook for
Increasing Emotional Maturity according to Jesus’ Example. In order to have an
equipment for Pastor or Someone who making a discipleship one on one. Therefore,
the Handbook advocate the opportunities for increasing the emotional maturity by
caring, Unjudged and empathy in the body of Christ according to Jesus’s Example
which communion with thee as one, works together and loving each other.

This Independent study modified The theory for Practicalize and sustenance
the understanding in the Emotional Maturity according to Jesus’ Example by
emphasize creating a situations of empathy, listening, respect and negative emotional
processing while using the handbook through a principle of Prefrontal Cortex function
and Pain processing Pathway by relying on God and other Maturity person in churches
besides through Life Model of adult’ Maturity stage between 13age until birth of fist
child. To more understanding of themselves in the practical part of the handbook for
increasing the Emotional Maturity use the Awareness Wheel in order to discourse and
review all the emotions along with relying on God and another Maturity person due
to the prove of principle of Prefrontal Cortex function and Pain processing Pathway.

For the study is only producing the Handbook for Increasing Emotional Maturity
according to Jesus’ Example not to study the result of using. The suggestion of using
for someone (Mentor) who use this handbook for teaching should learned about some
basic skills of counseling as Listening skill in order to unjudged and help them go
through Pain processing Pathway efficiently. Furthermore, it’s helps student (mentee)
have a confident that Mentor still love and appreciate them in expressing, discourse
and try to understand themselves even though the negative emotional practice. Due
to the study see as Christians appropriate to join some of the program about
counseling skill with professional and increasing the knowledge about the combination

of mind and spirituality.

Keywords: Mentor, Emotional Maturity, Emotional Maturity according to Jesus’

Example, Christian Community, Handbook
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