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The Importance of the Bible in Believers’ Lives
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AANARY: NIEAUAS Nusdeyenau siusdygilng AnudAgveInszAUAT
Abstract

The Bible that we see in the present has passed a long process of collecting and selection
starting from 400 B.E. while the Jews were still captives in Babylon to the end of the fourth century when
selected writing from the apostles where approved in the canon.
The Bible have 2 main purpose 1. To be a guideline for personal life 2. To be a guideline of living in a
church and community.

There are 3 essential effects the Bible has in believers’ lives: 1. It transforms life 2. It guides us
through our time of troubles. 3. It is the spiritual food. Believers can use the Bible in their daily lives by

listening, reading, studying and remembering.

Keywords: Bible, Old Testament, New Testament, Importance of the Bible
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® Levering Miriam, ed., “Introduction: Rethinking Scripture,” in Rethinking Scripture: Essays from a Comparative Perspective,
New York: New York Press. 1989

4 William Sanford LaSor, David Allan Hubbard, Frederic Wm. Bush, Old testament Survey: The Message, Form, and
Background of the Old Testament, Michigan: Grand Rapids. 1996

® Neil R. Lightfoot, How we got the Bible, New York: MJF Books. 2003
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6 Kittel, G., Bromily, G.W., Friedrich, G. Theological Dictionary of the New Testament, (Vols. 1, pp 742-773). MI: Grand Rapids.
1976

" Liefeld, W.L, The NIV Application Commentary: 1 and 2 Timothy, Titus, MI: Grand Rapids Zondervan Publishing House.
1999

8 Arndt, W, Gingrich, W, Danker, F W. and Bauer, W, A. Greek-English Lexicon of the New Testament and Other Early
Christian Literature : A Translation and Adaption of the Fourth Revised and Augmented Edition of Walter Bauer's
Griechisch-DeutschesWorterbuchZu Den Schrift En Des Neuen Testaments Und Der UbrigenUrchristlichenLiteratur (pp. 477-
479). Chicago: University of Chicago Press. 1996

? Bromiley, G.W., The International Standard Bible Encyclopedia, (pp. 482), MI: Grand Rapids: Wm. B. Eerdmans. 2001
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1 Barth, K, William, G, and Torrance, T.F., Church Dogmatics, Volume I: The Doctrine of the Word of God, Part 2, Translation
of Die KirchlicheDogmatik, Edinburgh: T. & T. Clark, 2004, P. 457.

12 |bid, 538.

1> Bloesch, D G., Holy Scripture: Revelation, Inspiration & Interpretation, Downers Grove, Ill.: InterVarsity Press. 1994
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yomspiyauiavsiladameliaudlahienumnseslswsssasiuldlunsduiuinuse s iuegls
wieliAnauamTAnaSanvuiifundian’

3.2 werAuATudusumedmsumandgmiuasuilymise nseduisdulsslendlunssidutin
dlodeandayminiuliemsingg wwﬁmﬁ%ﬁ]uﬁmﬁmaﬁ%ﬁﬂﬂmqLiﬂﬁﬁnLﬁuiﬂluiamqﬁgﬂéfm NILIIULVD
wsziiigTinveasiliinaslasniseu nsils sxsiemsanuazdndulaveasildinisnssilatheipnsels
winzaluaniunisaity 4 magluiigaudmaeuremendvietonssduisna q ifegngluTinvennias
ihliAnnanseyinfifuazgnios udmanidesnisnssyiildd snlundinssduisassildanudolunsady
udetu Snwwiausaludin shliiulaluarusen wasdemuaiugiisouneliduudets 4 Ju iuinmsgilu
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Aawanaluantwseiovemsadnegidlstng fusfnaivegiunszinusvomsndt s oszadymintuglasen
Haymluusiaz Susheanuainsfiunanidesuy Tunnfuseglasunsesuadamensoudnyiaslasasigynse

' Ibid, 1997.
15 @, o A a & ' o ac aY v <
wnnszAudnundauiiuit maoa ypagn Beonveuotog kat wdeApog AswlainsAuisnnnaudlasunisealaidu

Ustlewilunsaou insziflefinnsanguivnuarhensaivesdenszduisnausinanivilfiaaaumdlalulufienssiingn fo
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Fyauiy uidesnsiiuluFesdvssiunavesfeivialunsdiaeunsyarusvemsaidn viedladesnstudufivudFoasslovd
vowmszdufiluTaliddsiiminuuiuilidhlisenamssaus (2ns.4:1-2) liwudunlafifisudinaniduilisronszings
Wiz uwasnszlegasaninliviuaounsyraus dwiulhensaivesguustleatedt 16 Adusulaglifindon fufuidaifivsssiuves
Ustloalmi uaziilelugludod 15 Vsgsufifonsduisdnians ddueadunalidii Beonvevotog naneifutivesvesiizudu
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fa 12 afaudifloguans 1 adundioudufiuvat “A” uasfuiwaniiosudadn & fidn q degseviediimvansdftoglunsnifeniu
warluund 4 4o 2 e‘i’m%uﬁim%‘uﬁ’mmEJ5@1ﬁﬂizmﬂ‘wszﬁuﬁ%mmauﬁlﬁ%msmda 9 Daniel B. Wallance, Greek Grammar

1 Mounce, W D., Word Biblical Commentary Vol. 46 : Pastoral Epistles, Word Biblical Commentary, Dallas: Word,
Incorporated. Towner, P H., (2006)The Letters to Timothy and Titus, The New International Commentary on the New
Testament, Grand Rapids, MI: Wm. B. Eerdmans Publishing Co. 2002

7 Bauckham, R.J., Word Biblical Commentary Peter, Jude, Word Biblical Commentary (Vol. 50: 2. pp. 232), Dallas: Word,
Incorporated. 2002
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'8 Gandhian Institutions-Bombay Sarvodaya Mandal & Gandhi, Research Foundation
http://www.mkgandhi.org/africaneedsgandhi/gandhi’s_message_to (accessed January 05, 2017)

Y Fee, G.D., New International Biblical Commentary: 1 and 2 Timothy, Titus, MA: Hendrickson Publishers. 1988

20 Sanny, L and Staff of The Navigators, (1960), Memorize the Word, Revised 1970, 2004, Chicago, IL: Moody Bible Institute.
2 Eyre, S.D., Drawing Close to God: The Essentials of a Dynamic Quiet Time : A Lifesuide Resource, Downers Grove, IlL.:
InterVarsity Press 1997.
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N3AATIERINAITINSANYILAzaIRUTENaUMUAUATTIdUETIN SIS BU A UASaAFaUAIENS
Analysis of Sunday School Songs and Its Elements that Enhance Christian Theological
Education

AsAa as.atiunsal laansa, asandl ineedens uas duinin Wleviy

UNAREaEY

nsldauniluasandnsiudeldiunumildrdyesnsdaiensBeuifunsadmaunmanvosianyu s
fegiiiuldiogadmauanumnassinsdnuvediaden T wsaweiiunngmugluduungmsalsingdnu
Tuusemmansgonisn fMednvuziulussiuseneusununiiissuieuazannsadifnguauiluls wassinng
Anv3dldgnlfiduetosfieluiusianiafoufnyuaslisuamuiomduosnann fusasanamsssd 19 naufs
gty TnsamzoghsdshussuandomamounassinsinwidadeldiniavinaromsSouleiadaaumansld
og1sliUszansm sheddumasiiesienisand vusaazidssUszanuiiFouieidviwauduansesisus]
AudAn Wemasiiuhiluiivdnmaumaniifies nislivieusosiuasmaumans uasarududndoveniomas
shlimadeuuazmmdrladndslufsraunsaifinduyanaveslfunmassinang
ANENALY: INAITINANY), ASAREUANY), Falden U Lusawes

Abstract

Music in the church has an important function for Christian Theological Education. The Sunday
School Songs of William B. Bradbury, music used in the Sunday School movement, is the most obvious
example. The simplicity of the music elements in Sunday School Songs makes it easily to reach common
people. Therefore, Sunday School Songs have been a useful tool in Christian education since 19th
century. Especially, the simplicity of the melody and harmony make the song easy to grasp and
memorable. The text that contains a refrain, focuses on one theology, and displays subjectivity is very
effective to learn and comprehend deeply about theology in personal faith.

Keywords: Sunday School Songs, Christian Education, and William B. Bradbury
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Wushagunussuazalafouduassduiiiotesiueslnadn lunisdnwaditanianudlaees
susnysanmsiietheuilunisliunmaaitensGouiesadmaumansiumsnuiuasaioudnu o
msAnwpSibezthununinamedadoy T wusawessuifundnlunising unmaswessdudusidaumnas
Fnsfnuves Fadusunuuvesunmaseaievlugaieinuarldiusgaunsnarsuistiagu

unemEUsENeUse 3 dundnie 1) funvesiusierusinsinu sulunsdsiausuniinelhinnu
YOWUIAUES 2) Tnseidnvasnuvasunnasiagldndnnisauss waz 3) thanwazauiildainnsiessiun
iawasUsAesI e eilngldudnnisanudielidudnvasassunmasiivsdulselevilunsiluldluns
daeBunsiBousueiadimaurnans uaglumeuasuazidsldnnnsinuluiausuusdunumeaUjoluguvun
ERIGE!

2. UnngnsalsINsfine (The Sunday School Movement)

dleldBuin “s33fnm” (Sunday School) vi3e TsesSeuTuending audiulngenvarinds nwves
nadeunmsaewiniudosmremssdiiiuanglunssaianssanduisunidng lutuSeuresaiandnslud iy
917ind vangAueIINBATuNMBIATUAZIAN 1 TiAsTeanas assaSynsziuaziviisznouwas Tuvagiiung
Aup19RRGsRINTIIAN 4 veseandnsiimildidridondidadudn wu madhaesinsfnmmeggiou ns
wansarasdledluiunsafinaniotudawmes wie nsutansnszdlursandnadin Hudu

dsiaulasgrsdeife WeAnwdsusy iRrnunduuessinsfinu wui wivsaud gauszasdiiuviase
vosnsnentlsuduuofind vie insine luadwsnilditesouirtumanidundn wiiledewdnuas
wnwuiifigusenuasieslenianmenisinwliaunsos wesnideulduay famnmdiadiitu unngmsalsd
13fn (The Sunday School Movement) #1i1i \fntuasausniidlos nguaLmes (Gloucester) Ussinadangw Ty
Ansswil 18 Judutissresinai iRansufiRenamnasu (The Industrial Revolution) adausnluuspimassngy’
N3U TRgnamnssy dwalilinn 1 5enenUeUsE v IvUAIMNBUUNIIMINUYIIAILLTNIUAN 9 ﬁ&iu’aa&ﬂmﬁm ULAA
Yaymanuuedavesuszvinsluwaiiios neliAadymdiausig 9 ununeiu ﬂmmw%’imﬁﬁwaaﬂuﬁmﬁaimﬁu
Tugsunedn mauninszareveadolse Jymiuauewndls Jomensanssy nisléussnudin msiendaien
Wieuiy waznshildsulenmanisnsinevendn 9 waswmauiiianumewddn swnawiludedwe winuay
wnwuvanddulngfowhnululssnuds 12 HlusteTu Sududunideiuans fuiu uorfindfadutuiend
wanagldvgeinanmny uenndinuasemvumaiaglilasulenamnsinyiuds wnundaunuazlaid
Tonnalaluluad uagldsunisuanilemesunmsssuasesssuay’

‘UisLﬁu{]mmwﬁﬂa'nm%'méfueiﬂmaiﬁr;:iﬁwﬁﬁamf{TﬂiLLam’%amﬂuﬂ%am%’ﬂiﬁaf{wmEJLwia Tulszine
SingulunafuniinmsiesduneAauasitaaunmiinudiinuasienou weail Usngnissinsinm
Antundausnlnenns3isuves Meidein 151090 15ine (Robert Raikes, A.A.1736 - 1811) Tiiles ngL¥aLmes
(Glocester) Uszimadangu Tulia.a. 1780 uenannasiduussainismtdefiuside The Gloucester Journal wén
lanedfafuinedeulmmadens wasiduesaiouiiduudannaunis wilddgulidinuasenvuoigius 6-
14 U snsrnfulutuou vnfueniing fusina 10 luadrluauds 5 Tuadu WesunsaeuligiSoususoniden
Iuagsumsugnilenssnuaiesssy Tashumanszaiansssuduis uazynmamuasdmeuililunsaouiisdn

! m’iﬂﬁ’?ﬁqmmwﬂﬁmLﬁ@ﬂ%ﬂLLiﬂI‘u‘Ui%LWﬁﬁﬂﬂq@i??ﬂ%ﬁ(ﬁﬁ@’ﬁiwﬁ 18 waglduvenglugsussimany fuandu 4 vhlan n1sufiaen
awnsstudunngmanilmifidmansenusiossuunmaiiios nsUnases dnu iasugia uastansssuvesysemdlan MU
gnamnsTuisuFuRSInguns1zSinguiulssmaiiitedeativayunsvenedimegaamnsueg1sasuiu 1wy u Ingiu ussnu
wama1an1an1san udu

2 Kevin E. Lawson, “Historical Foundations of Christian Education,” in Introducing Christian Education Foundations for the
Twenty-first Century, ed. Michael J. Anthony (Grand Rapids, Michigan: Baker Academic, 2001), 22-23.
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Anudoniauiiou (cathechism) wazuvwas f1edugiu waznadrdnusanmanszd Tnedsdonaounsaey
Tudnwarili sinsfine vife lsadeutunfindtues laoniadsunisaousiiuluegradunauazidunsin
sudovity dunuzasdaduasmaiidunasuiliduiuneuumuetamnzas’

Tuneuusnitusiaveslainglilldfunsatiuayuanaiandnaansuiiuasgusuviiingg fenssiinisda
Usepesandnslifuruduussnuilinsfnuldidunidmusuduiunisnssyid deaiuly wesnmsviauluiuae
uiln (uefing) dudunslimanzay egrlsfioy fenmsatuayuvesussmesansuiiduingshavansay
uazAveniuiansandnsveslsing e lsifa afen (Thomas Stock, A.A.1750 - 1803) AIsnilumsihilugUassa
uifudszmsuarsmsiduiusiediulsnsesaudedy Feiliiustesinsdnudsiiulilifefuanionaoen
wnine’ Sviwaveslsineuazanizvhan sesusinsdnulilidugaaudinesinguriniu 9nerudifaves
nuiusAvlmidlfuninans sanllumaneyssmdlunivglsuazeuinunie wassounfiveglug Ussinasne Tu
viviewde uazniusng 4 vhlaniinsginfnuusveglu

NnUTINgMIRiTINAnmfina iy wansidiufednuns Adudndnul 4 Ysensveaiusias
afinw fio 1) HumsthwssAndnuiidussdsin (Holistic Gospel) Tusssauiiluniaduuas i durdaiou
2) aevlutuFeusinsfnuinngiu innnwssausvemsndn 3) ThnsfnwiitmnglumsssnianssAng
Anunnudlaisinnesidn auvasne Wufsiunseouduniafeundlnauintulunnude faduumnas
wazilomnisaouadondlane Wumahmssdomendn

3. Ja1d8y U WUSALUBS LazUNWass3I215An® (William B. Bradbury and Sunday School Songs)

Snwamiuermilwesumngnisaiinsnululssmaanizousnnuslutasduamsseil 19 Aeun
INassINsANE (Sunday School Songs) yamaiifelsinduglvfdaunassinsdnu uasduiliunmass?
NsAnwilineudesluianedie Jaden T wusawued (Wiliam B. Bradbury, A.. 1816 - 1868) ;’jﬁ?fﬂlﬁ%%ﬂﬁan
dosindugynidnausdmiufinidlunsandnsuasnusifneilulsaFourtily® uwwsaveddudildsunsdnudu
aumsilueeesianlsaussununsUaady (Boston Academy of Music) waziduiniSeuves asliad wéu (Lowell
Mason, A.A.1792 - 1872) fdsl#sunisendesinfudauinmisaunifinywessanmansgouiint uenainiuy
saeidailenalddnyimanuifunundifiuduinivglsu Tudledlayi@n (Leipzig) Usemewesiuiidnde uy
saeiinanuiusuRogsnneuenanmsimiiiufussiaesunuuazegluanetnesszaudes
Uszdrasandnauds udsaoununilulsadou uarasulutuSeudoanasdmiuyanalvludlesusadu Tne
Fuivaoad wéu uwavindia usafs (Thomas Hastings, A.A.1784 - 1872) auvinliaus3anuilulseinaansy
suismldFunsWanegiann feglsfinunanuiuausiiddyiigaveuusaueife msffuiunmadild
dmfudszneunsBeusinsinuniissiuslnouusnueiios vaummasilliluasandnauarunmanialdinnnd
70 M 1LY The Young Choir (1841) The Psalmodist (1844) The Choralist (1847) The Golden Chain
(1861) wag Devotional Hymn and Tune Book (1864) 1{u#u

‘U‘VlLwaaﬁ’mﬁﬂmmmLL‘UimLU@%ﬁ?uuaﬂﬁ]’1ﬂazﬁmméhﬁz:ym'amiﬁaumiaaﬂuﬁmﬁﬂmLLé’aé’ﬂﬁaié’ﬁw
fianuddyidusgaunnseiaunnisuesnuniasaning Jsdeldinduduiiisvesunnaneada (Gospel Songs)
Plgsuaudenegrunivansluanissudl 19 wasiannlvaunssiaduunnasesafiousuaie (Contemporary
Christian Music) feegnslsinmunmnassinsfinyivesusaueiildgnaudeulunmuniaian usnaeann
UsgiRmanivesnianing uninassinsinwvesuusaueitinsunnglidfiufuogEesun uazldiusgraniiauns
lunandns FedlignirfmfissudlutuSousinsinuvvindu wevannsonanliimddomansiansvesmnaue

* Ibid.

“ Elmer L. Towns, vaelslisdarsanyudulnegdusgansnm, wlalae 1598 1utigium (n3ewme: aa1dusinsfnululssime
Iy, 2000), 133-135.

® Richard J. Stanislaw and Donald P. Hustad, Companion to The Worshiping Church (Illinois, U.S.A. :Hope Publishing
Company, 1993), 213.
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4. UNIAT1THBIAUSZNBUATUANAIVIIUNLNAITIINSANE

999U pan@wleu John Ogasapian, A.A.1941 - A.#.2005) tnI¥n1sauUsEiRFansaun3lasule
fednuaznenussluunmamediaden wsaued Mduuminasiizeuiheuanseonfmdnmauman fuazaou
Aliadududou Tminsdunsen dudiuiuesiiifddiesonistuos deaszaufiFouie uasdidmnzay
Taudesonisand dulugruihdnuaemeunivesmnmassinsdnmiiesddfuuunnnunamain
(Popular Music) lumpssuil 19 AiGunin asnsiaes (Parlor Songs) Faumasussinymileildiuanuien
ognannlusuunalugmuifiomwesssmmanssouiniluaioty Mednusugmemueiiyanartluams
dhislihemu uninasinsdnveuusaetslisuanudeslunslflundueugusswineiusas 1o Su @
10 (YMCA) Bsaifuusngmiaifiintulugmuidostiansiuivaadif 2 vesssmaansgonin® uazauds
Tagtunsanvudsnsilodldunnasasinu ﬁu’ﬂumﬁuﬂamiuasﬁuﬁﬁamaqmm@%ﬁm%’ﬂﬂuﬂmsﬁmamae]aem
QPRENTPRR

4.1 Andnwal (Form)

dnwaigausiuesuinassinsiinw fehldhAndnualniesunuumsussiusifudnvasilaniduresun
assInsAnweemils Tnsianregnabmeudessu (Refrain) Sududruddnluiaunnisveanamnoaila was
wassafsusnaliy unnassinsfnvidudsfndnualaemeu Binary Form) namfe dzuuuunsussiusinas
fiflaoweu Aemau A uay B Insusiaznoutudinninaueuusfnfiauysal feegrslsfimuumnassinsfnwdud
Srvagmileutuimasuianisusziamaug Aeidefoduiriazde (Stanza) gnesnuuuulvaunsafestuiues
Wenifustanan (Strophic in Design) uaeudnvaisumasunnassinsinuiuiie neu B veunasdwesnds
Hurleufesiu nameiliuiomasmeiiniiifesufuusazdelagliivdsuuaniomadumutoduy (Fetsd
1) 5&LLﬂj’l‘UVILWﬁQﬁ’J’]iﬁmﬂ’]‘U@&LLUSﬂLUE)%R]SIﬂJ'ﬁViE]u%EJﬁUVJﬂL‘WENLLG\Iﬁwulﬁﬂaﬂﬂ%’jﬂf\]mﬂuﬁﬂwmzmu 491N
wasuansnesgidiulaeluluasdodu wu wasusfanisves lowdn Tad (Isaac Watts, A..1674 -
f.7.1748) 30 a4 1988 (Charles Wesley, A.@.1707 - f.¢.1788) finuldlivsglunsldvioudessuusznauiude
Agqluunwas

5 John Ogasapian, Church Music in America (Georgia, U.S.A: Mercer University Press, 2007), 183 — 187.
" glwyn Tamfienusny, nauynsudwinsensefald (ngemma: drdnfiuriuisinainsaluninendy, 2543), 24.
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Aa9E1e7 1 NTlATIzviAndnualvauNas “nIzlegaTannTi1t iy’ (iwues HE LEADETH ME) 91nimaslne
ulansaUuUsuusslval f.A.2014 uni 105 uanstsdsfndnuaiasneu lngUssnaume e 3 48 (3 Stanzas) uay
993U (Refrain) Usznauluynade

FiEW A T8 Stanzas)

. |
Lwiz g A3EE N3 0 9 L
2idle w3y 91 28 umu @9 wa L
3we B9 1 B $19 Beowes 0

gu @ Gy dae i Tan lo g ad 6 le e
aoasnoag fowen 1 Suewdly oA gune
To suwma Bl wir Te naosja wes o= ls g

Ex E—:; ]

rinu B 847U Refrain)

m a wiz Wi wir aed Tau a1 e dlumss aee’ W99 e aed W ummx
L@ nﬁvu au wiz dmd wir s lau i @i
Towiin wun we: e wer aed Taw e e e

TR R e

Wed wer oed . low . #7 uiw #1 9= v Awy  Ho
e : — : . o
Se=—— = = v
. ' — |
g few_ la  we  ded we sed_ Dou_ 9 A1 iy

4.2 ¥inuas (Melody)

FailinuluudrivieshussesunmassinsinuiiuGeuie finadosssdudesmedin warsuiuy
gosdame TnevlunuildfinisTéldnuenaesaunniin TWnuenaesaildidultinuiu (Passing Note) waglimadu
(Auxiliary Note) Bsusngludsmgenuazlivmnglufmzidureanas IngiluldninanasiSestunusedudes
vosthiladssmunauadssesnadulnunuiass (Major Mode) fltianselnatssass ulsifinsnszlnslugaed
nhalpeiluluganuvieddtseglunednnuidosszau famzveniuetifiarududou wWuiisuuuuves
%’qmsﬁégfm

919N81AIUBIVBIVNINAITINTANY ausaldngun1sinseiussinnuosiueanaianis
ani3uu (Victorian Hymnody) Faiumasusianisiivsingiuiidesluussmadanguluanissei 19 Simunms
snmasaeluateiy feilisnvustenihusanassinsinuussusanasudanslaneFoutuda
AdoAdaiuogmn vhussemsautdldiduaesuszande 1) vhuesils (Static) Aevhueaiinsiadeulmlsiun
wazantiugegilinaududiulvg lifinisnsslnavesiuedlutissesiinda uas 2) shussnazlan (Athletic)
fovhusaifinisindeulmreudiann fimsnselanlutisszesiinine® feegrlsinmumuindnslisuuuuresiues
FapaUssavluunnasingfine feansaielunsdoaseumnevondomadidiluesed wu maslng
ulanIsatuY5uY3e A.A.2014 Unit 109 “wsteinduiuy” Usingviuesidude (Stanza) nénvasuasuadn
oeffilinail 5 vostulaides vie 1adiiuyi (Dominant) Fsannsadienenanumnenndludofoddnaiss
dosmnldnfisuasiedeulmlinndu vliiedenistouasandefiludomas uenanimngyiues
nsglanlufessu Fsdinmaadoulmuesiuesann wisludedesthilifinauisuannnin Jsaunsnandelud
o1sualnwiFnvesvinsviuedldegned (Fegai 2)

8 William J. Reynolds and Milburn Price, A Survey of Christian Hymnodly, 5th ed., edited by David W. Music and Milburn
Price (Illinois, U.S.A.: Hope Publishing Company, 2010), 98 — 99.
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FaEnedl 2 “wszLeinduiuy” Yiues JESUS LOVES ME e CHINA 970 maslyenslansatuusuuse n.a.2014

unil 109
9iE {Stanza)

é%'jriﬂJ st lad i =3

twse oy dn du § wd o wezdu A7 0 sowld wi wl @ dudu dau vhou use
h 845U (Refrain)
o T 1 — T —1 — |
m — i I — t —] I —] ] - - T T |
- 1 | - | 1 | ol - 1 1 | 1 1
O e T e - ' -
WA wWeE ATEd NS Ond oa ule UL w g 9n 4w Wiz g
L)
e e e =
- « f - —— |
Ay = L4 T = -
in wir  AM A4 dy mow S0 § @y du owi uou

4.3 \dweUszanu (Harmony)

TnssatraeadsUszanulnevhluvesunmassiansinuduiidnuasfidouiglidudou Imamﬂmuﬂasm
Tniin Fulafituyt waslafituyt ( v V) Snsldnesaaunduslilinefamdnilasedadonsvan doandanni
%Uﬁﬂgﬂasmwwaaq (Secondary Chord) uazaasnii (Borrowed Chord) fseehslsfinudnuasiiianaunes
LﬁmﬂssmﬂuwLwaaﬁfmﬁﬂmﬁmﬂm"mmﬂ‘v‘huaqLwaauﬁamimmgmﬁﬂmngiuﬂ%amﬁﬂiaﬁafu Aodes
UszanuveamassTnsAnuiuiimsiudeudonsdesyandi (Slow Harmonic Rhythm) Sauansnsannides
ﬂixmumaw‘huaqLwaauﬁamimmgmﬁLaaaﬂisamﬁ?w,mmzL1J§suv;nm%y'ﬂLﬁ'aﬁmim?{auisﬁmﬁawaaﬁmm
wilunsdlvesunimassnsdnuidesszauarliudoulesfaisiinisUasssiudesing Jsiaonndestu
yhehuesiigfiuluaaltamionen (Triad) ludssszan (hogedl 3 uaz 4)
faognedl 3 TnseadradesUszauaes “Wszlegnauiuy” vinues JESUS LOVES ME %38 CHINA 910 inwadlye
ulansatuysuYse A.A.2014 unil 109 uansieruBeuiveamsidudesssany uasmsiasudsnyides

UseanuNt1v9uMNaIsIaNsAnw

|
—9_|=_|‘-5.. T —1 p—
F - = I - Idl ,’i_ I - J - I | - T '_ I
kY 1 W |
— _h o \ —
D) - - ' - T e =
W 1 Iy I W I
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A79E197 4 lassaiadesUszauued “owrNTEliNeIeNTHIHENTEINAN” vi1wes TOULON 90 inaslneudanis
RUUUSUUR A.A.2014 unil 243 uanstianisaiiudesUssanlumasuianisuiasguidudoundiuninassing
Anw

ﬂ ] ] ]
I I T I I I | I 1 | I I 1 |
1 1 | | 1 1 11 | 1 e | s | 1 1
. B e S S S S s S = S=t=====S==
L
1 VoioIw | Vi IV VT | v vV IV ¥ Vil diowi
e . — — . .
& o ; r r o = ; H ‘_ﬁf o |
L
W W [ W [ W i Vv W
re W . = =
é =S¢ =t=="— u
| W ¥L YVivi vl W W | W I

4.4 \Wawag (Text)

deildndmiateunthiudriummassinsdnuduuiaiunaiede (Stanza) Tnsdudesturhussientu
W Immﬂﬁwumm%'ﬁ’uLﬁfaLwaafwLfJu‘v‘imaqLawwﬁﬂizﬁuﬁ*ﬁuﬁm%’uLﬁal,wmﬁ?uﬁ] (Proper Tune) NMsUANY
sywiailedesturussiulnsnndunsdunisisoniiades (Syllabic) luAsunuiunsideulumassiansine
mMssemiereniudesiraslumsiiniuearmsansilematldodnei snvarvenieomasarldmienl
Fudouieliaonadostuingusrasdlusinsfnunifinguidmnedudnuasiiinfinwdos Womadng
amsdifemniifudnunesnis (Subjective) iaiuluiivsrauninsduyenaiirenssidnFamuisiunsly
assmusyaeraiivisoguosadiludomas venanisujuiiuluiivdnmaumaniuasdaoufissFonden lasd
vieufasiuthsiaiulumsasiupndnumaumansviodasuiiogludevoniomas Fadeunsiudaunnassd
Mifnviifomasmdansnsgudug futu imasufanisvedleidn nd vesadauiazaenunsnudnmaunmns
wagasuiiviarnuanenglunisuninas wagiidnunsiroudraduusds (Objective) Aoxuuluindnama
mansuazmasuiiunszsilnglifinisuanseenivszaunisaldmyanauntn Jnanlddnuuzveaie
wasfiFeuhe ilufimaumansuasdaeuisndondon uazmmiudnisvenioimanduasilanduatiemin
LLazL‘?;JuqmL?f:uﬁusuaqﬂ’@umﬂwsL‘Waauﬁanﬁaﬁaf[,mj%qﬁé’ﬂwwmLﬁamaﬂugmmmﬁmﬁu

5. 99AUSENBUANUAUASTIFESUNISISBUASARAaUANENS

drunsnvasunaiildiauednuusriluunmasemuinue? Suinvusdinannunngiduogluuy
wasillursandnsaufaiagtiu mnmsinsgiunmastaglindnnsiinseisueusd nasesuusaued
Usznaufednuussusulussdlsznaud Ussnisdie 1) Andnual 2) vhues 3) esszan uas 4) idowas

noufiaesasunALiasAnyiraidesnoufindlasindnunsiesussnoundniildannsinsei
UnmasemMUIAUEY Tneidoninassesiusznaundnfeyuesuasiomas udthindoulsadfuiusiadiu
psavimaumans lnodumaharudlvivhuesuaniefesdiavinaludinmsfnuneiadmaumansogdlslagld
vdnmsuagnguidnunmsinuuidunseuninda viedntevilsiensiesgiinunmasdsnarsihliiudouay
fitsuninas (elutiasmuend “43u”) IGeuinutiuazmaumaniaiaifiouasnls usvasdusnisfin
fiileeBunednuairvesuninaseiaiouiidmasienisisouidmudniyya wasiethlugdemusuuslumsldinas
TugnvupIafey
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5.1 y1Nue4d (Tune)

NAWD UM UAT AU TIlTUBTBNa T nTvueudude vhusdufiiTufsiudeay
I uaﬂﬁmﬁﬁqwudﬁamzﬁuawmmeLi‘jJuéqu:ﬁsgw6] wazdviuesds dnsndeulmuesssiudssdldunn nsi
Tinsuazndoulmlsinniliiedensdouasdieliaunsnandoidesedldiniunmasifssiudounnsis
LN UONTININAITOUTALUDILET Wafnwummasmamaulneitily msswdusnuuzsuiivsngeglufeu
NNANEW W e unanauudlunnsenaudusiy

vhuswas Snnefituasissuhetisliierensanteuazansidlusserdunayszeren dldunually
s’ UaﬂLa'ﬂ‘dixaumiaiﬁ'l']sﬁz:yz:y’lml,l,axa;mﬁﬂmmiﬁwLiu%mwmmﬂwLwaqﬁmmmLﬂﬂivﬁ'@uuaz
Sosaufuasluefin uasiliorulszaumsainiownmsaiuiogns unmasiieatumsnsaifufneduslu
mwdn Werunslasamnuazsinasesfihlugunngmsalendlasgimils liinazdldunsasuleumyu
il Wilaanunsaiuastymity fpmedinuasnsnddntstu vialunsmevaussiiiunisnssyhiideils
Faou Tuudll vhusswas o duedosdloflifionnus

Uszaumsaldanananansaesunglalaglinguinissouslusesnsifiudeya (Retention Theory)” &s
venhimsFeuitusgiuarmannsalumsdaiutoyauasSondoyandufum fsguuuuuazanunntosves
foyaiiazdrevilimstaiuuasdonnduiuietu asduldhdnvasunmamesiusaiueiiiiviiueswosadsy
\Hunemendraudild uaranunsoneliiiausraunisainsSeudluswanidoananGenunGeudldainmas
nduAulFaInANLE Mtwesduvievioutesunmadludureniues lnsnmsmasiiivhussFeudedu
wdesiiotieilugnisandeuazansudevnuoanaddfity uasdledsuansnansudomvesunmmadlifionda
Tomattasiluganudilamiuimomszdfiinduasnsnesvesmaumanslduntuluamonds

uaﬂmﬂﬁv‘huaqLwaaé’aﬁ@w%waiuLLdm'ﬁmﬁmmﬁﬁﬂ (affective dimension) vinuesdidudAgsions
Wasuuasiaueivieneuaussinueisunl madsuwladinfiuiaseyiiiatumnunanndfduesuel
AW3En uazvirued’ wmnafivhusanasansafiviwasoriruadvesFuinge viusshevilfaudadu
\domviomsveanas mnaudiimuafaudeviueanas emiarlildufivensuse mnauilvruaiuanderiues
wias (9dailo¥on) aufandnduidemuazansiioglumas naudivruediidnevhusunasuldifiovelgluile
$o9 astuidnsduiivonsuuargninnld Sssdulomaluniadasuiomvsanadididunidvinasomiufn
Tglumemds'2 lunsdlunmasmasnusaue? ussiazSeuieasandesiudesszauilidudourilmdda
frulfegnadunas uasviliunmaseadaduiiouegynyaynae

niinamndaduaansaagUldd ussesunwasiidvinassibeiorinnuAnuazersual luneu
seluaglidrsivesiuseneudnusenvilavesunnas ﬁaL‘ifaLwaa’hﬁmmﬁﬁﬁyasjwalﬁaiaﬁu’a;:ﬁaul,aséﬂq

5.2 lawag (Text)

fanunImsizsiluaiunsntananiliin Wewmasweasusaiuasidnuuzauns a1 lade wueauy
Fansusamaauiensaufen wazianududnile

? Sakunee Kriangchaiporn, “The Role of Meditation in Spiritual Learning for Christian Discipleship in Thailand” PhD diss.,
Biola University, CA, 2015, (3706102).

% journal of College Student Retention: Research, Theory & Practice (Amityville, NY: Baywood Pub. Co, 1900).

" paul G. Hiebert, Transforming Worldviews: An Anthropological Understanding of How People Change (Grand Rapids, Mich:
Baker Academic, 2008).

12 Roberta Rose King, Pathways in Christian Music Communication: The Case of the Senufo of Cote D'lvoire (Eugene, Or:
Pickwick Publications, 2009).
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5.2.1 Meniiitinladng

audilalusziunaziilugenuinlalussduuunin wuaniiu vguauenguivesndsesuiesesiu
FupruannsalumaBeus” TnsdunsngnuesniaFouiie

1) arud A - HuduusnaaveansiGeuddsing

2) anutila - Aemsdumnumsngaindadly anunsaedunele
3) nadluld - femsthanadlafildluldlusunSoanunisallue annsauddamld
4)
5) M3duATILI - annsaTIUTIIANLAATuLarALdeld Wenlssszninanuauniels

6) MyUszidiuan - dindule fasaniiosUiudeudsdidesdiiu udludeluddl

MndFUTuresnNuERinaaunsesuelih anufifuguuduresmahlugnmaiulluade
na3eudiirReusiusneutihlugnszuaumsiiade Wufefuundnfiasnsandannlfnanarideudn
winlala

5.2.2 Wumaumansvsaaauiilesizaaien

MR - 1AM SuavihTaauduazandeustndls anunsalduduasivenaludsninuie

Tnofvieusosiuilugnquinansweamassnmsasuuudnsnumaumansviemasulassuiogluunina
anwmumﬂmﬂuwmawaaLmimLuaiamammﬂiumﬂmimﬂmmaau fon1sAsuLUasin (transformation)
laflguAnsifesasiudona (information) wouf aunuds tnmatauddyluanssui 21 Wnnududiunis
WAL ﬂ’li‘mLﬁ‘uaL‘LJEJMWWﬁLUuUi“’L@umEJ’J fraunSoumsjluiivssdut wui vnlidegaunnitunindias
andld auftazdeslslilldian asiu Tum{quaaﬂamwﬂﬂqmiwaauuﬂawammmiuﬁLuuLLawﬂ,muamLmu
auvdelfissusziiuier duimdeidunisativayu snfedis waztelinuandile wnAnvesausuddlus
mamaaansathaldtuunmasteruiiontu TasmamesusaiueTasioufiisnist uenandausuadds
wugtiuislunstauaiemuuuUssiuioafionin “Sticky statement” (Ustlonn1) AeUssloandniiden
domtuaveunandietu ueslulslnagudssiuniafemesunmas ildifulsslsnnmogfounn
IENTBINUTALUET LU “WazlageSaimsniify “naserinduiinl” “esnsudiorenadinensznan” e
Hovuavounasdugaiganauinansfoyssloafinaniadulssiundnuosuminas

5.2.3 fiaududaily

dnuzdntovasunmasienmsiantoaniaszaunsnidiuyanaiidnenssdi ledunaldannislassm
wryuivil iy dmid dmszesd du s unmveadedesiiuntbtasdFulunisuansusraunisal
fufuissiusinutiotos naroduniadalifaulduansoonuasdievonUssaunisal fimuaf uuuosiinueg
pupseenILIuA TN uenaniealuniseunn rou yave Usvenarusniu guasseuasdymves
0 nvadumsdeanslussivonsuniaruiinvesusiazausuuminasiag weniduudunduunumaasun
wasiidoansUszaumsaldiusitidu

anudusatisdapriemsiiouinninu Wemnlumudidslumsivasunlasteyameusnifuaiug
meluay Wunstedelusefunnuaied “$oe” Tuganuedsil “1de” (intermalization) uvimasdifiaaidusme
roliAnUstlomlumyvinliunmaslsidudivsrnudeivensuluBménms uiidunsussmabusunnudeuas

ihAuaswesumwasdudunuaswesnu (personalization)

13 Benjamin Samuel Bloom and Anderson W. Lorin, A Taxonomy for Learning, Teaching, and Assessing: A Revision of
Bloom's (Harlow: Pearson, 2014).
1 Andy Stanley and Jones Lane, Communicating for a Change (Sisters, Or: Multnomah Publishers, 2006).
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Mnmsthiauefiiiuinsiiuliin ssusznouduiusaniedosuuninawemusaueiuandiidi
unumddyveanaseiaieulunsiesuanuilanasiruziiauddenues dsn uaznszid wagldteindu
“Sung Theology” (Faumanisesls)” endeesalalanin 5’1Lﬁmamﬂ%ﬁdﬂﬂuﬁmmﬁﬂLﬁlmﬁ’umzﬁﬂamﬂs 11
farlipuueninasassiadaiitureu L%"aqf':a%maﬁqmiﬁLﬁa%?awaawLwaalﬁdamm,%'aLLaWﬁmummaumam‘LLd
AU uaﬂmﬂuaqaswwﬂmﬂuﬂwumqLLavmuvﬁuaqcsmwumamuLm Fipu uaznszidluanuAnvesay edwn
dlamasazaziounundila uasfmmmnensasadsssuufisuazdoaseenudunmuuarmdos dlerFulasy
suazﬂammuamaqnLﬂuﬂﬁmqmaumamaﬂumwmmﬁumaﬂu %ﬂ@’lﬁ]uﬂﬂﬁjﬂﬂuL‘UWI‘\]LLawﬂ’J’IaJL‘UEJVlaﬂ“UQSLu
menduilorunszuaunsimnzandeiinaluudadedu auduionstuunsiudmmmdndedeuasma
AARSIENINEUAS Jil9 wazETosuninas

pg1alsA U‘wmwumrﬁaL‘Waﬂumia%ﬁnmaumamimi{%’umm%ﬁﬁ]uﬁmﬁﬂma vouziiioimasasiiou
audlafiffusyiusivensyduis vazforiuieradunsimmumneviennuileiin Sadeu vie
pamadeuldiduieriu Wedusudunmasifidnuusdindnitaunsotosumaumansinviodadounngils
16 lusagineasfutorausuuglunmsliinaaiionsugnilimnuideluminianyy

6. ayduazdaiauaug

ANNTIATIEAUNNAIBILUIALUBINIUNANNITOIAUTENBUNIAUAS N UIN anwaztauluuninasees
wiUsznouse 1) Andnwal 2) viues 3) ideslszanu wag 4) iowas warannsthesduseneumandunfiansan
Tnglivdnnisdnunisfinymui esduszneuwenil Tnslamyosnsdainuomasiedesdummadasoniadous
LLasa%fwmaumam%ﬁuﬁ’Uﬁ%’u ﬁaﬁlﬁmﬂmiﬁﬂwm%ﬁmmmﬁwmLﬂu%LauaLLussiaéﬁLﬁaa%anﬁ’UUwLwaa
asswesaiasioluil

1) lusgaugiiheSandng lnglamgiiusiasuasameudnyiuaznisudanis psvheuslantiuas
unumvesnussIndusnnninanutuiaseasslada waglilduaiesnisuanseantunsudanis widunsasns
guarwAakazarudlaneiadmaumansuazsmesiinuiieinuardsny dufumsdadenunmauiio
@mﬂizmﬁﬁﬂﬂdn?a“aéfaaﬁmimﬁmmLLaxLﬁammwjﬁu"LU

2) Tusgduiinauni Bosweamsiduausivsznaumas Tidilsdatmanglumsdielifesaunsaandeiy
\omuosunmas Fseamneiansauliinlsesuliesas vdedisituniownadluunsie wiewasussiu
osgeh feuniliiegauszasdlumahlifiussguannsnindeegfuidomuounas snnidiaudoirdowusd
e

3) TuseAUaLITN MISETUASIINYEAUNITIATATIYUNITIULAZ ANAIIVBINTZITULHTUUTLNGS LAz

Liﬂui%ﬁ]uiaﬂLLauWﬂﬂ’JEJﬂQ’]ﬂJﬂ@Mﬁ]@ﬁ]EJE]EJﬂUL‘u@ﬁm‘UENUV]L‘W@ﬂ suldunmaadunsyanasvieuddinuazain
\ForoimuLes uaﬂmﬂumm'ﬂmummeLLammmmLszjal,l,aumwauauaammmmm

> Don E. Saliers, Music and Theology (Nashville: Abingdon Press, 2007).
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Towns, Elmer L.. w1a¢19l51%53915Anwudulneeeiuseansnm, walae 1535 1utigiue. ngemne: aa1dus?
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Application of Sufficiency Economy Concepts to Daily Living: A Case Study of Members of the
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Abstract

This study aims to 1) examine the application of sufficiency economy concepts by members of the
Sontonpin Chruch in Mae Na Wang, Mae Ai, Chiang Mai, (2) lay out an approach for applying the philosophy of a
sufficiency economy to the daily lives of the Sontonpin Church members and 3) provide a comparison of 32
Sontonpin church members’ ability to apply the sufficiency economy philosophy prior to and following their
participation in public awareness activities, which will be the focus of this study. A survey/questionnaire was
distributed which was divided into 5 aspects, Moderation, Rationality, Self-Control, Knowledge Base and Moral

Base, with the findings being presented via an average value as well as the amount standard deviation.
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The research findings shows that the opinions of those surveyed regarding Moderation exhibited a
medium-level overall understanding of what it means to exercise moderation (x = 3.48, S.D. = 0.39). Their
opinions regarding Rationality exhibited a high-level overall understanding of what it means to think rationally (x
=3.98, S.D. = 0.51). For the aspect of Self-Control, their responses exhibited a high-level overall understanding
of what good self-control looks like(x = 3.80, S.D. = 0.55), and their responses regarding the aspects of Knowledge
Base (x = 3.70, S.D. = 0.63) and Moral Base (x = 4.24, S.D. = 0.53) both exhibited a high-level overall understanding

what composes solid bases of knowledge and, as well.

Keywords: Sufficiency Economy Philosophy, Daily Life, Sontonpin Church
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The Role of Barnabas in the Book of Acts
According to the Perspective of the Author
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ABSTRACT

This article tries to answer what the main role of Barnabas is in the book of Acts according to the
perspective of the author. To pursue this goal the article will deal with his background, his calling and

ministry, his relationship with Paul, his ministry with Paul and his conflict with Paul.

Looking at these items reveals that the author of Acts tries to present Barnabas as an encouraging
person according to his nick name “Son of encouragement,” not only encouraging and building others up
to grew in the Lord, but it seems like the author of Acts points out that Barnabas is a disciple-maker or a
leader-maker of the early church, especially, a disciple-maker or leader-maker of the Apostle Paul and John
Mark. Barnabas always stayed behind the scenes supporting and encouraging the people to stand as a
leader to serve the Lord faithfully. In sum, the author of Acts seems to present that he is a very supportive
person, having good eyes and a glad heart, is humble and self-effacing, patient with the failure of others
and free from materialism. We realize that he is a good character model for the leaders of the church today

to follow after as well.

Therefore it is worth seeing why the author of Acts decided to put the story of Barnabas in the
book of Acts.

Keywords The Role of Barnabas The Book of Acts
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INTRODUCTION

When we study the book of Acts carefully, we will discover that apart from Paul and twelve
apostles, Barnabas is another person who played a very important role in this book as well. Even though,
we find that he appears only 5-6 scenes in Acts and his name was mentioned about 31 times in this book,
however, the author of Acts points out that he is one of the influential persons in the Early Church era. We
find that he did the great thing for the church in Jerusalem after he sold some land and donated the
proceeds to the apostles; moreover, he was called “Son of encouragement” from the believers in those
times. Nevertheless, we see, after that he became the good friend of Paul; one may call him as a mentor
of Paul. Later on, he also went with Paul in his first journey as a first missionary from Antioch church to the
gentiles. The question concerning this point is who he really was and what is his main role in the book of
Acts according to perspective of the author of Acts.”

By answering those questions, this paper tries to deal with his background, his calling and ministry,
his relationship with Paul, his ministry with Paul and his conflict with Paul. Hopefully, all of the discussions
that | propose in this paper will help us to have a better understanding about the role and significance of
Barnabas in the Book of Acts. Aside from, providing this information, prayerfully, this project will help us to

deepen our lives in Christ as well.

The Background of Barnabas

In fact, the real name of Barnabas was Joseph, but later on he was called Barnabas by the apostles.
The author of Acts translates his name to mean “Son of encouragement or son of Exhortation”, (from Aram
bar nebu a), however, it actually simply means “Son of (the god) Nebo,” or something similar. Barnabas
was a Levite who came from a Jewish-Cypriot priestly family, his family came from some city in Cyprus; this
evidence has shown that he was a Diaspora Jew, but the interesting thing we have found is that his cousin,
John Mark lived in Jerusalem, moreover, he also had some land properties in Jerusalem.’

Interestingly, aside from Acts, his early life was mentioned from the extra-canonical source as well.
One of the Church Fathers mentioned that he preached in Rome during Jesus’ life time and introduced
Clement of Rome to Christianity (Ps-Clem. Recogn. 1.7-13), one may suggest that he was one of seventy

(Luke 10:1) sent out by Jesus to spread the gospel (Clement of Alexandria Str. 2.20).*

Before Association with Paul (Acts 4:36-37)

Barnabas was first mentioned his name in Acts 4:36-37, this is his first scene in the Bible, we see
that even he has come from Cyprus; he had some pieces of land in Jerusalem as well. However, he gave
his money generously to the apostles for supporting brothers and sisters in the First church of Jerusalem,
after selling his own land, because of this point; perhaps, the author of Acts cited his name as an example
of sharing. Nevertheless, we see that his nick name “Son of Encouragement” may fit his personality well,
probably, because of his character and actions we have found in this context. Moreover, according to this
context again, we can also claim that beside the twelve apostles, Barnabas could be one of the main

leaders of Jerusalem church as well.”

Association with Paul (Acts 9:26-31)

2 David Noel Freeman ed., The Anchor Bible Dictionary Volume 1 (New York: USA, Doubleday, 1992), 610.
5JD. Douglas ed., New Bible Dictionary (Leicester: England, Inter-Varsity Press, 1996), 123.

% David Noel Freeman ed., The Anchor Bible Dictionary Volume 1 (New York: USA, Doubleday, 1992), 611.
° Lane T. Denis ed., ESV Study Bible (Wheaton: Illinois, Crossway, 2011), 2009.
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His second short scene in Acts is when he first associated with Paul (or Saul), he is one who took
Paul to apostles and declared to them that Paul was true convert (Acts 9:26-31), probably, this event took
place three years after Paul’s conversion (Gal. 1:18-19). This action has shown that Barnabas was very
encouraging person; he trusted in Paul’s conversion and wanted to support and build him up spiritually in

God’s way.’

His First Mission with Paul in Antioch (Acts 11:19-29, 12:24-25)

Barnabas’ name was mentioned again in his third scene, he was sent to investigate in Antioch after
the Jerusalem church received the report that there were so many converts of Greeks in that city. The
author of Acts presents him as an encouraging person again when he encouraged the believers there to
remain faithful to the Lord with steadfast purpose. Eventually, we see that Barnabas needed a partner to
serve beside him in his first official ministry, and then he remembered Paul the one whom he introduced
to apostles, Paul lived in Tarsus in that time, and thus Barnabas approached Paul and brought him to serve
together in Antioch church.’

In this context, the author of Acts emphasizes again that Barnabas was a good man, full of the Holy
Spirit and of faith, we can take note that because of these characters; a great many people were added to
the Lord. In this church, Barnabas and Paul served the Lord together by teaching the Word of God for one
year. The author of Acts also mentioned that in Antioch the disciples were first called “Christian”. However,
during those times, the prophet from Jerusalem named Agabus came to the church and prophesizing that
the great famine would happen around the world. After listening this, the Antioch church was aware about
it, thus they sent Barnabas and Paul to contribute the collection for the brothers who lived in Judea. Two
of them had done this mission successfully, in this trip they brought John Mark, Barnabas’ cousin, from

Jerusalem along with them. It was a first mission that two of them have done ‘together.8

Journeying with Paul (Acts 13:1-15:35)

After Barnabas and Paul were anointed from Antioch church to be a missionary to gentiles, they
traveled together with John Mark as team partners. The interesting thing that Acts’ author presents is that
Barnabas appears as Paul’s senior partner (mentor or trainer), the evident we have discovered is that
Barnabas’ name is mentioned before Paul’s name in all Acts accounts thus far. However, when they arrived
at Cyprus and proclaimed the word of God in the synagogues of the Jews, Acts’ author shifts the name
“Saul” to “Paul” when he performs a miracle to effect the conversion of the Roman proconsul Sergius
Paulos. At this point of time, we see that Paul’s name is mentioned before Barnabas and his company, and
later on Paul becomes the main character of the story while traveling through the southern regions of
central Asia Minor, visiting the cities of Pisidian Antioch, Iconium, Lystra, Derbe, Perga, and Attaila. After John
Mark left them, they went to Lytra, sharing the gospel and heling a cripple man, this miraculous heling led
the people call Barnabas “Zeus” and Paul “Hermes”, this also shows that Paul becomes the main leader
because Acts mentions that Paul was a chief speaker, not Barnabas.’

It seems that their first missionary journey is very successful, there were so many gentiles converted to
Christianity, even some times they faced some persecutions such as once Paul was stoned at Lytra.

However, when they went back to Antioch, reporting that how God has done the great things through their

¢ Ibid, 2101.

" David Noel Freeman ed., The Anchor Bible Dictionary Volume 1 (New York: USA, Doubleday, 1992), 610.
8Lane T. Denis ed., ESV Studly Bible (Wheaton: Illinois, Crossway, 2011), 2105-2108.

° David Noel Freeman ed., The Anchor Bible Dictionary Volume 1 (New York: USA, Doubleday, 1992), 611.
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ministry and how He has opened the door for the gentiles, there were “some” from Judea were teaching
that circumcision according to the custom of Moses was a prerequisite for solvation. This issue caused the
great debates among the disciples. So Barnabas and Paul went to argue about this issue with the apostles
and disciples there in Jerusalem. Finally, they came to the conclusion that the gentiles did not require to
be circumcised any more, and then Paul and Barnabas returned to Antioch together with delegates
appointed of the Council. This is the story of Barnabas’s first long journey with Paul; we see that Barnabas
supported Paul very well while serving together.™

Conflict with Paul (Acts 15:36-41)

As times went by, the sad story happened in the last scene of Barnabas in Acts, when Barnabas
and Paul have a great conflict among themselves, it caused two of them separated from each other.
According to Acts, it happened because Paul did not want to bring John Mark along with him in another
journey because Mark left them during their first journey with no reason, but Barnabas wished to bring him
with. This sharp disagreement caused the great conflict among these two leaders."

However, in Paul’s writing, we discover that it could have more reason behind this story. Perhaps,
two of them did not share identical views on the observance of Jewish dietary laws. Paul wrote in his letter
to Galatia that at Antioch he was distressed when Peter’s abrupt withdrawal from his practice of table
fellowship, and Paul also continued to mention that “even Barnabas sided against Paul”, on this occasion
Barnabas acted like Peter by taking a moderate position between those associated with James, who
advocated a strict separation of Jews from gentiles, but for Paul he could not accept this behavior. This
could be the great debate happening in Antioch. Nevertheless, some may suggest that Paul lost this debate,
no wonder why he wrote to Galatia church to avoid this practice (Gal 2:11-13)."

Consequently, Paul left without Barnabas, bringing Silas with him through Syria and Cilicia to the cities of
Asia Minor. According to Acts and other books of Bible, two of them have never served and even met each

other again after this event."

The Significance of Barnabas in the Book of Acts

After walking through Barnabas’s life journey, we discover that the author of Acts tries to present
Barnabas as an encouraging person according to his nick name “Son of encouragement”, not only
encouraging and building others to grew up in the Lord, he also plays an important role in mentoring and
supporting Paul to be the great leader in Acts as well. Not only Paul, Barnabas also gave the second chance
to John Mark, even we know that John Mark left Paul and Barnabas during their first journey with no reason,
however, Barnabas built him up and bringing John Mark along with him again in his mission after separated
from Paul. One claims that later on John Mark became the great leader of the Early Church and very useful
for Paul when he was in prison (2 Timothy 4:11). Nonetheless, later on, some believes that John Mark
became the author of the gospel of Mark. These were some of the results of Barnabas’ works.™

We can take note that Barnabas always lived behind the scene supporting and encouraging the
people to stand as a leader to serve the Lord. The author of Acts seems to present that he is very supportive

person, having a good eyes and a glad heart, humble and self-effacing, patient with the failure of others

10 James Montgomery Boice, An Expositional Commentary Acts (Gran Rapid: Michigan, Baker Books, 1997), 225-267.
"FF. Bruce , The New International Commentary on the New Testament: The Book of the Acts (Grand Rapid: Michigan,
William B. Publishing Company, 1988), 301-302.

12 David Noel Freeman ed., The Anchor Bible Dictionary Volume 5 (New York: USA, Doubleday, 1992), 611.

B Ibid.

 Lane T. Denis ed., SV Study Bible (Wheaton: Illinois, Crossway, 2011), 2108.
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and free from materialism. We realize that these become the good characters model for the leader of the

church today to follow after as well.

CONCLUSION

| cannot imagine that what would have happened if Barnabas had not introduced Paul to apostles
and had not approached Paul to serve along with him in Antioch church, perhaps Paul would not be the
same Paul apostle as we know. According to my study, | suggest that Barnabas’s calling could be one of
the jigsaws of the main idea of Acts to fulfill God’s plan as well, because he plays an important role of
building and training Christ’s disciples to proclaim the gospel to all the nations (Acts 1:8). The Author of
Acts points out that Barnabas appears as a disciple-marker or a leader-marker of the early church, especially,
the disciple-maker or the leader-marker of Paul and John Mark. Finally, some believes that Barnabas was

martyred in Cyprus; he died for the gospel there in his hometown."
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Abstract

The purpose of the present study is to analyze the effectiveness of the status of a speaker on the
audience in the Old Testament: a case study of the prophet Jeremiah and Ezekiel. The Scripture mentions
that both Jeremiah and Ezekiel focused on the fall of Jerusalem, and proclaimed the prophetic word# as
the same. However, it seems likely Jeremiah is not the listeners’ favourite. One of this problems is because
his status which became the obstacle, particularly his family and background. In this article, the researcher
purpose that modes of persuasion which is the classical theory, authored by Aristotle is a good device to
analyse this case.

Key words: Jeremiah, Ezekiel, modes of persuasion, Ethos
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Introduction

In this article, the researcher attempted to analyze the effectiveness of the status of a speaker on
the audience in the Old Testament: a case study of the prophet Jeremiah and Ezekiel. The hypothesis is
the reflections of the audience, which is caused by the background of the speaker, is causing enormous
problems for Christianity, especially in Thailand. In this essay, the researcher will present in four sections.
Firstly, the researcher will examine concerning life, ministry, and destination of Jeremiah and Ezekiel both
similarity and difference. Secondly, Aristotle’s rhetorical theory, modes of persuasion, will be explained
carefully. In this section, the researcher will describe the meaning and functions of ethical appeal which
affects to the audience. Thirdly, the researcher will find out the reasons why Ezekiel was the more favorite
speaker than Jeremiah. In this section, Ethos or the ethical appeal is utilized to explain the relationship
between the status of the speaker and the reflection of the audience. In the end of this article, the

researcher will offer the suggestions to solve the problem of the status of the speaker in Thai church.

Life, Ministry, and Destination of Jeremiah and Ezekiel

In this section, the researcher will investigate about life, ministry, and destination of the prophets,
both Jeremiah and Ezekiel. Literary and historical questions have traditionally been the dominant concern
in the prophetic books. However, the researcher will focus in this study that the biography of the prophet
is acceptable even if he has written his own story.

As for Jeremiah, he was called to be the prophet of the Lord during the thirteenth year of Josiah’s
governance, approximately 627/626 BC, through Nebuchadnezzar, the king of Babylon and his army
destroyed Jerusalem in 586 BC. (Jer.1:2-3).7 In fact, even though the author wrote to Jeremiah’s destination
that eventually Jeremiah was taken to Egypt (Jer.41:16-44:30), but no one knows the date of his death.’
Moreover, it is not only his destination that written nebulously, but also the date when he received the
calling. Peter C. Craigies, Page H. Kelley, and Joel F. Drinkard, jr. explained the book of Jeremiah 1:6 that
Jeremiah saw himself as WY (na'-ar) which means a boy, or a child, but they do not know how old is an
adult or a child in this context. Thus, they pointed out that “we do not know exactly what age Jeremiah
was at the time.”* On one hand, Jeremiah proclaimed that he preached at the temple of the Lord twenty-
three years and he had spoken persistently to his audience (Jer.25:3). Thus, it meant that Jeremiah’s ministry
was longer than twenty-three years certainly. In conclusion, we know roughly about the period of Jeremiah’s
prophesying, approximately 41 years or a little bit more.

The author narrated to Jeremiah as the prophet who was born into a family of priestly in Anathoth,
one of a village in Benjamin’s district (Jer.1:1). Even though, he was the son of a priest, he was not a |ories‘c‘5
Jeremiah was the prophet of the Lord. He had given the prophetic proclamations to the Judahites and
criticized the Jewish’s society since Josiah’s time (Jer.1:2) to Gedaliah’s period (Jer.40:7). After the death of
Gedaliah, the administrator of the Babylonian Empire, Jeremiah, eventually, was taken to Egypt.

In his personal life, Jeremiah did not get marriage, therefore, he had no children (Jer.16:1-2).
Moreover, the Lord commanded him: Do not join the funeral rite or mourn for the dead (Jer.16:5). On one

hand, the book of Jeremiah mentioned to Jeremiah’s cousin, colleges, and supporters such as Hanamel

2 Tremper Longman Il and Raymond B. Dillard, An Introduction to the Old Testament (Grand Rapids: Zondervan, 2006), 324.
% Longman Il and Dillard, An Introduction to the Old Testament, 324. Therefore, Longman and Dillard offered that the
narrative of Jehoiachin released from prison during the reign of Evil-Merodachin in the book of Jeremiah 52:31-34,
approximately 562-560 BC, was written after Jeremiah’s death by the nameless author.

4 Peter C. Craigies, Page H. Kelley, and Joel F. Drinkard, jr., Jeremiah 1-25, in WBC (Waco: Word, 1991), 10.

> Klaus Koch, The Prophets: The Babylonian and Persian Periods, vol. 2 of The Prophets, trans. by Margaret Mainz
(Philadelphia: Fortress Press, 1984), 17.
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(Jer.32:9), Baruch who is the secretary (Jer.36:4); and the Ethiopian, named Ebed-melech who brought
Jeremiah from a dry well during the siege (Jer.38:7). Hence, we conclude that the author of the book of
Jeremiah intended to describe concerning Jeremiah’s life that he had few friends but a number of the
opponents. According to the book of Jeremiah, the antagonists are the Israelites such as the people of
Anathoth, the Jerusalemites, the priests, some of the prophets, and the kings. Moshe Reiss rightly pointed
out that these people became Jeremiah’s opponents because they believe that the sacrifices at the temple
of the Lord are the good luck charm which protects them from the Lord’s wrath and the enemies whenever
the Judahites break the Mosaic laws and the Lord’s covenant.’ R. E. Clement concluded that “the
deception”’ to themselves as the false attitude concerning the Lord’s temple became the crucial point in
the book of Jeremiah.

While the Judahites before the exilic period were enchanting in the deception, the Lord sent the
prophet Jeremiah to preach and correct the audience’s misunderstanding. Thus, Jeremiah’s ministries are
writing the scripture, preaching for the Judahites particularly their misunderstanding in the Torah and
prophesying about the Jerusalem’s catastrophe. Jeremiah confirmed that Jerusalemites will be taken
captive to Babylon, then after seventy years are completed, the Lord will bring them back to Jerusalem
(Jer.25:1-14; 29:1-10).

As for Ezekiel, the readers know his autobiography and his works from the scripture like Jeremiah.
According to the book of Ezekiel 1:2, the author wrote that Ezekiel, the priest who was the son of Buzi,
whom probably was the priest as well.? In this book, the calling of God came to Ezekiel after he was taken
to Babylon with Jehoiachin, the young king of Judah, approximately 593 BC,” which is in the Babylonian
period, greatly expanded during the reign of Nebuchadnezzar. In addition, the readers know about Ezekiel
as the prophet and the priest who served the Lord among the ten thousand captives (2Kgs.24:14),10
(2Kgs.24:14). The author wrote that Ezekiel had a wife but she passed away rather young (Ezek.24:15-18).
According to the book of Ezekiel as a whole, the author did not mention to his offspring.

Likewise the death of Jeremiah, the scholars have not known exactly both when and how Ezekiel
died." However, there is virtual unanimity today that Ezekiel worked as the pastor, counselor, and evangelist
among the Judahites.” Ezekiel’s ministries can be explained briefly as follow: firstly, the author of the book
of Ezekiel that revealed prophecies conceming the Jerusalem’s destination, the vision of the glorious
temple, and the restoration. Secondly, he proclaimed the prophetic words mostly the symbolic language,
and non-verbal communication."

The biblical scholars believe that Ezekiel had known Jeremiah Personally and his characteristic
became from Jeremiah, the senior prophet. William L. Holladay explained about the relationship between
Jeremiah and Ezekiel that Ezekiel was a young priest who lived among the members of the priesthood in
Jerusalem. Hence, whenever Jeremiah encountered the assembly (Jer.19:1-20:6; 29:24-32; 37:3), it is

possible that he met Ezekiel before the young priest was taken to Babylon in 598 BC. Additionally, Jeremiah

6 Reiss, Moshe. “Jeremiah, the Suffering Prophet, and Ezekiel, the Visionary.” JBQ, Vol. 32 Issue 4, (2004): 233-238. And see
also Charles H. Dyer, “Jeremiah,” in BKC, ed. John F. Walvoord and Roy B. Zuck (Whitby: Victor Books, 1985), 1139. R. E.
Clement, Jeremiah (Atlanta: John Knox Press, 1988), 45.

" Clement, Jeremiah, 45.

8 John B. Tayler, “Ezekiel,” in TOTC, ed. D. J. Wiseman (IVP: Downers Grove, 1969), 20-21.

° Holladay, William L., “Had Ezekiel Known Jeremiah Personally?” BCQ, Vol. 63 Issue 1, (2001): 31-34.
10 Christopher J. H. Right, “The Message of Ezekiel,” in BST, ed. Alec Motyer (IVP: Leicester, 2001), 25.
1 Tayler, “Ezekiel,” 21.

12 Right, “The Message of Ezekiel,” 30.
1 Tayler, “Ezekiel,” 27.
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”

which is found in the book of
Jeremiah (Jer.15:16) and the book of Ezekiel (Ezek.3:1-3), but found not elsewhere in the Old Testament.™

In conclusion, he strongly assured that:

and Ezekiel used the same phrase in meaning, “eat (Yahweh’s) words,

That Ezekiel transformed Jeremiah’s metaphor of Yahweh’s words placed in the

prophet’s mouth into phraseology of sensory stimulus only underlines the contrast  of
mentality between the prophet in Jerusalem and the erstwhile priest exiled to Babylon,
now transformed into a prophet himself.””

The similarity which found in the book of Jeremiah and the book of Ezekiel maybe because they
were in the Babylonian period, the similar era. Therefore, Kathleen M. Rochester said, “both of them focused
on the fall of Jerusalem, and used many similar motifs in their messages.”"® In addition, the similarity that
we found in these prophets included the strategies that they utilized to communicate to their listeners. For
example, both Jeremiah and Ezekiel presented the drama and symbolic acts in their prophetic preaching.'’
Reise mentioned to the similarity of their works that “(while) Jeremiah blames the people for ethical
misbehavior, Ezekiel blames the people for ritual misbehavior.”*® There are, both of them criticized severely
to the Jewish society. Moreover, Jeremiah and Ezekiel prophecied against the false prophets that the exile
will not be short, the destruction will come soon, and the temple will be destroyed.

Nevertheless, this jumps to conclusions that all of their personal life, prophetic ministry, and
terminal point are the same. At least, it is important to realize that even though these two books portray
overlapping historical context and prophetic words, but audience’s reactions are different. In the case of
Ezekiel, he was accepted by the priests and the elders in Jerusalem that he was born in the priest’s family,
the Zadok’s lineage,” and he also officiated as the priest in the temple of the Lord before he was taken
to a Jewish colony in Babylon.20 According to the book of Ezekiel 8:1-2; 14:1-2; 20:1-2, the author wrote
that certain of the elders of Israel inquiring the Lord’s saying, came to see Ezekiel, then he saw the Lord’s
vision. In fact, either the audience listened or refused, we found not that Ezekiel was threatened, injured,
or imprisoned by his audience.”*

The relationship between Jeremiah and his audience is different from Ezekiel’s experience. In his
personal life, although he was born in the priest’s family, but he was not a priest. According to the narrative
in the book of Jeremiah, after the prophet proclaimed his prophetic preaching, he was threatened to kill
the men of Anathoth (Jer.11:21-22), he was beaten and put in the stocks by Pashhur, the high priest (Jer.20:1-
2). And because Jeremiah’s messages such as the destruction of Jerusalem, the exile, and breaking the
Covenant and Mosaic Law always attacked his audience, therefore, Jeremiah was not the famous person.
In fact, Jeremiah’s audience is not only the Jerusalemites, but it also includes the king, the elites, and the

priests. Rather, he became the audience’s opponent. In the book of Jeremiah, he was imprisoned in a

' Holladay, “Had Ezekiel Known Jeremiah Personally?” 31-34.

'3 Holladay, “Had Ezekiel Known Jeremiah Personally?” 31-34.

16 Rochester, Kathleen M., “Prophetic Ministry in Jeremiah and Ezekiel.” Tyndale Bulletin, 61.1, (2010): 317-320.

7 Jack R. Lundbom, The Hebrew Prophets: An Introduction (Minneapolis: Fortress Press, 2010), 202.

18 Reiss. “Jeremiah, the Suffering Prophet, and Ezekiel, the Visionary.” 233-238.

1% Daniel I. Block, The Book of Ezekiel Chapter 1-24, in NCOT (Grand Rapids: William B. Eerdmans, 1997), 88.

2 However, some understand that the priest (|1190) in the book of Ezekiel 1:1-3 refers to Buzi, Ezekiel’s father. See also
Right, “The Message of Ezekiel,” 44. Horace D. Hummel, Ezekiel 1-20, in CC (Saint Louis: Concordia Publishing House, 2005),
35.

2L On one hand, the researcher sees that it is because Ezekiel was working among the exiled Jews who had no administrative
power or judicial power anymore, hence, the audience could not do the abuse to the prophet after he proclaimed the
prophecies. However, in this study the researcher will focus on the speaker’s status can have side-effects to the audience.

Therefore, the rhetorical theory such as modes of persuasion which is Aristotle’s theory will be applied in this essay.
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jaitlhouse, then moved to the dungeon (Jer.37:15-16), after he told the king about his destination, Zedekiah
put him to the court of the guard (Jer.37:21) and gave him only the daily bread. In chapter 38, after the
king and the officials listened to the prophecy, they put Jeremiah into a cistern, and he sank in the mud
(Jer.38:1-6).

The author of the book of Jeremiah narrated to the implied listeners’ feedback after Jeremiah as
the implied speaker proclaimed the prophetic words that the Jerusalemites did not listen to him. For
example, in chapter 25:1-3, Jeremiah said he had preached persistently the prophetic words for twenty-
three years at the temple of the Lord but his audience had not listened. Moreover, it seems that Zedekiah,
the last king of Judah became one of his opponents. For example, he cut and throw the scroll which is the
words of God, written by Baruch at Jeremiah’s dictation into the fire (Jer.36:23). To conclude, the king did
not listen to the words of the Lord that he spoke through the prophet Jeremiah (Jer.37:2).

In this present study, the researcher attempted to examine that why Jeremiah and Ezekiel who
were the prophets of the Lord, served the Lord before and after the exilic period, proclaimed the prophetic
words to the Judahites in the similar theme, addition they known together in personally, but the reaction
of the listeners were different. One always saved from the Jews but one always was in danger. In the next
section, the researcher will explain the effectiveness of the status of a speaker on the audience, named,

modes of persuasion, Aristotle’s rhetorical theory.

Modes of Persuasion
According to the Greco-Roman world, especially a period of Greek history, rhetoric as the art of
persuasion, persuading the listeners/the readers by the speech or the discourse, was used by rhetoricians.”
George A. Kennedy mentioned to Aristotle, ancient Greek philosopher (384-322 BC.) that he was the first
person who described the meaning of rhetoric as the art of communication and he also explained the

72 systematically.” Rather, modes of persuasion referred to the ways that the speaker

functions of “Pisteis
appealed to his audience. Aristotle saw that the art of persuasion provided through speech there are three
species as follow;”

1. Logos or the rational appeal

Generally, Logos, a Greek word, means opinion, reason, word, or discourse. In term of philosophy
and rhetoric, it means the logical argument set out in the speech or writing. To sum up, Logos is used to
show the author/the speaker’s argument. Whenever the speaker needs to persuade his audience to follow
him, he needs to present his reasoned discourse to his listeners.

2. Pathos or the emotional appeal

While Logos is the good device to persuade the listeners by the speaker’s logical argument, Pathos
is the device to play with the audience’s emotion and the feeling. Such as Aristotle explained the figure of
pathos that:

[There is persuasion] through the hearers when they are led to feel emotion [pathos] by the

speech; for we do not give the same judgment when grieved and rejoicing or when being friendly

and hostile. To this and only this we said contemporary technical writers try to give their attention.

The details on this subject will be made clear when we speak about the emotions.”

22 phyllis Trible, Rhetorical Criticism: Context, Method, and the Book of Jonah, in OTS (Minneapolis: Fortress Press, 1994), 5-
6.

2 pisteis, a Greek word in plural form, means belief, persuasion in public address, or modes of persuasion.

2 Aristotle, On Rhetoric, trans. George A. Kennedy (Oxford: Oxford University, 2007), X.

% Aristotle, On Rhetoric, 38.

% Aristotle, On Rhetoric, 39.



72

3. Ethos or the ethical appeal

In classical rhetoric, Ethos or the ethical appeal means the performance that the speaker presented
to the public such as character, status, background, works, moral values, or whatever that show his
personality, his authority or his credibility. Aristotle explained the meaning of £thos that;

Now, since pisteis not only come from logical demonstrations but from speech that reveals

character (for we believe the speaker through his being a certain kind of person, and this is the

case if he seems to be good or well disposed to us or both), we should be acquainted with the
kinds of character distinctive of each form of constitution; for the character distinctive of each is
necessarily most persuasive to each.”’

Thus, Kennedy described briefly the meaning of Ethos and its function that “the audiences believe
what the speaker says because they trust him, as a good man or an expert on the title that he spoke.””®

For conclusion, modes of persuasion are used to categorize the speaker/the author’s appeal to
the listeners/ the readers. Kennedy concluded the meaning of modes of persuasion that;

In the second chapter of On Rhetoric he (Aristotle) says that persuasion depends on
three things: the truth and logical validity of what is being argued, the speaker’s success in conveying
to the audience a perception that he or she can be trusted, and the emotions that a speaker is
able to awaken in an audience to accept the views advanced and act in accordance with
them. Modern rhetoricians use terms derived from Aristotle to refer to these three means of
persuasion, though they have somewhat broadened his definitions: logical argument is called
logos; the projection of the speaker’s character is called ethos; awakening the emotions of

the audience is called ,ocn‘hos.z9

Effectiveness of the Status of a Speaker on the Audience

In this section, the researcher will use one of the modes of persuasion, the ethical appeal, to
analyze the case that happened to the prophet Jeremiah and Ezekiel. Then the consequence of our analysis
will be applied to the contemporary church. In this study, the researcher assumed that works, audience,
the political situation, even if the prophetic proclamations that Jeremiah and Ezekiel proclaimed during the
exilic period, both the religious beliefs and the political activities, are quietly the same. According to the
research problem, the researcher stated that the listeners’ reaction to Jeremiah and Ezekiel were different.
That is, Ezekiel was more favorite speaker than Jeremiah. Thus, the researcher sees that character, status,
and the backeround of the prophets had affected the relationship between the prophets and their
audience. the researcher suggests that this issue should be examined by Ethos more than Logos or Pathos.

One of the differences between Jeremiah and Ezekiel is their backgrounds especially, the lineage
and domicile. In the case of Ezekiel, he had lived in Jerusalem, and served as a priest in the temple of the
Lord. Daniel I. Block mentioned that it is probable that Ezekiel came from the house of Zadok,™ the first
high priest in Solomon’s temple. In the historical books in the Old Testament, Adonijah, David’s son set
himself up as a king of Israel (1Kgs.1:5-9). However, Nathan the prophet, Benaiah the chief of the palace
guard, and Zadok the priest did not stand by him, while Joab the field commander and Abiathar the priest
supported and joined to the usurpation. Eventually, the usurpers were lost because David instructed Nathan

and Zadok to anoint Solomon to be the king over the Israelites (1Kgs.1:34, 39). According to Zadok’s

2T Aristotle, On Rhetoric, 74.

% George A. Kennedy, New Testament Interpretation through Rhetorical Criticism (Chapel Hill: University of North Carolina,
1984), 15.

2 Aristotle, On Rhetoric, X.

%0 Block, The Book of Ezekiel Chapter 1-24, 88.
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destination, he was made the high priest because he chose wisely to remain faithful to David and his royal
house. On the other hand, Abiathar’s destination was different from the earlier one. The author of the book
of 1 Kings wrote to his end-point that Solomon exiled Abiathar the priest from his position and sent him to
Anathoth (1Kgs.2:26-27), where is 3.5 miles northeast of the capital city and the hometown of the prophet
Jeremiah.” Robert P. Carroll implied about Abiathar’s destination which affected to Jeremiah’s background
that;

As a Benjaminite he (Jeremiah) may not necessarily have been a member of the

official cult in the Jerusalem temple . . . (chapter) 1:1 should be read as indicating  that
Jeremiah’s family were descended from Abiathar the priest.”*

At this point, it could not help that Jeremiah’s background and his status affected directly to the
audience’s attitude. According to the meaning of Ethos, the audiences believe what the speaker said
because they trust in the speaker such as his works, character, status, or background etc. Thus, in the aspect
of the implied listeners, they do not attack Ezekiel because he was the successor of Zadok, the priesthood
in Jerusalem. On the other hand, one of the reasons that Jeremiah was not the favorite of the Judahites
because he was not an official priest like Ezekiel. Additionally, Jeremiah came from the house of Abiathar,
the priest who joined the usurper in the time of David. In brief, the different reaction of the listeners which
is caused by considering only the Ethos such as the status and the background of the speaker, is causing

enormous problem, especially for Jeremiah and nowadays the preachers in the church.

Suggestions to Thai Church

According to the studying concerning the effectiveness of the status of a speaker on the audience
in the Old Testament: a case study of the prophet Jeremiah and the prophet Ezekiel, the researcher found
that the speaker’s Ethos had affected to the audience. For now, the researcher would like to propose our
suggestions to the speaker and Thai church as follow:

1. Suggestion to the speaker

Nowadays, it is undeniable that the image of the speaker such as the full-time pastor, or the
evangelist has become the hot issue of the communication, particularly speaking in the name of the Lord
in the public. According to the case study of Jeremiah and Ezekiel in this article, the researcher found that
a number of the listeners believe in non-verbal communication such as the speaker’s background, status,
and the expression more than the speaker’s words. It means that the status of the speaker has affected
significantly to the listeners particularly in the aspect of confidence in the speaker.

This is absolutely true that the speaker’s image has become the crisis of the Thai church, especially
the attitude and the motivation to serve God and doing the ministries. For example, in the objectivity, it
seems the speaker who graduated in the high education, who has the priest’s rank, even though the special
preacher is accepted easier than the general pastor. In fact, this view has affected directly to the speakers.
That is, they are believed that they will be acceptable if they become the special one (Ethos). Therefore,
one of the effects of Ethos on the speaker is, a number of the speakers still has understood that the special
status is the most important in their ministries. However, the researcher proposes that this understanding is
not the fact, but feeling and the negative attitude. In conclusion, the researcher found that this negative
attitude becomes one of the causing of the negative motivation to serve Christ and church.

Actually, studying in the higher education or self-development in the career is the good motivation

in itself. However, these are not the most important when we do the ministries because Jesus Christ called

*1 Simon J. De Vries, 1 Kings, in WBC (Waco: Word, 1985), 38.
32 Robert P. Carroll, Jeremiah, in OTL (Philadelphia: The Westminster Press, 1986), 90-91.
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us to be his servant, not the special one (1Cor.1:26-28). Moreover, the researcher strongly agrees that the
speaker’s Ethos as educational backeround or the high position must not come from the shortcut such as
studying and receiving the certificate from the illegal school of Divinity or unprovable seminary. In 2013,
William J. Yoder, the committee chairman of theological education, Church of Christ in Thailand, mentioned
to the serious problem of trading of the certificate in theological education that:

Trading the educational background such as the certificate in theology is the

contempt dreadfully to the faithful servants of the Lord in Church of Christ in

Thailand. It is because they had worked hard in several years, by studying hard,

sleeplessness, paying a big money for the credit fee, and writing a number of

academic papers. Meanwhile, the church members as the people of the Christ is

abused and betrayed.”

To sum up, the researcher would like to propose our suggestions to the speaker that: firstly, the
preacher and the evangelist must be aware of the fact that the special status is only one of a tool to serve
God in the field ministries. In the name of the servant of the Lord, the responsibility to the church is not
only to be blameless (Ethos) but also teach the scripture to the church members (Logos). Secondly,
whenever the status becomes the need to the speaker, he should remind himself that the status is God’s
gift, it is not for sell. God gave the Ethos to the speaker because it is a device in the ministry. Therefore, the
preacher and the evangelist must be aware of the scripture, saying, “Therefore render to Caesar the things
that are Caesar's, and to God the things that are God’s.” (Matt 22:21)

2. Suggestions to Thai Church

Thai church must learn from the case study of Jeremiah and Ezekiel especially the effectiveness
of the status of a speaker on his audience. Firstly, the church must not judge the speaker by considering
only his status such as the priest’s rank, or education. In fact, £thos is a tool to examine the preachers and
the evangelists. However, the researcher suggests that the listeners/ the church members need to look for
another device to prove the speaker. In this article, the researcher would like to propose a tool in this study
to estimate the speaker: Logos or the logical arguments which the preacher presents in his sermons, and
instructions. It means that the speaker must prove by both the speaker’s £thos and Logos, particularly his
preaching and teaching. At this point, Thai church must be aware of the fact that the priest’s rank or the
high education is not the affirmation to the church members that the special speaker is the right person.

Secondly, Ethos is the perspective that Thai church should pay attention carefully, then correct
the misunderstanding concerning the status of the speaker in the church members. It means that whenever
the members pay attention excessively to the special speaker, at the same time, the pastor who is working
hard in the church, is forgotten by his members. Sad but true that the church members are trying to strive
after the invited preacher or the foreigner speaker but interested not in their pastor and his sermons on

daily Sunday.

Conclusion
According to this study, the researcher concluded that the speaker’s status had affected
dramatically to the audience. In the scripture, it seems Jeremiah was accepted by his audience less than

Ezekiel because the Jerusalemites considered the prophet of the Lord by Ethos, not Logos. The suggestions

% This article is written in Thai as follow: “mstieweydiniemsAnuduaiadmaumansvariibumaauUssumizulinsdig
dndFavaneynuluanesandnslulssmalneiilsviausgramindussoznamansd dunisinvnadeu ennduenuesu @orldsne
UL LazdsusisnuInuevateatu TuvusiReany am%ﬂsuaﬂﬂ%mﬁﬂi?ﬁaLﬁu‘dimﬁﬂimaqwszﬂ%aﬁﬁﬁﬁngﬂwaaﬂ wazgnlna
fe.” See also, William J. Yoder, “Educational Background in Theological Education,” CCT. Church News, March 2013, 32.
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to Thai church is, the church needs to change her attitude particularly the members should not examine

the Lord’s servant by only the preacher’s status, but also the message and the instruction.
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Mission in Age of Globalization:

Hollywood and the movies’ effect on global and personal life

Padipat Suntiphada

Hollywood can influence the whole world not only because of the numbers of movie each year.
In general, the Western European nations make more movies than America does. Furthermore, most of
the world’s movies come from Asia, not from United States such as India release 800-900 films a year
compare with 250 films from America.' But the typical European film has about 1 percent of the audience
of the typical Hollywood film. Moreover, to win the numerous films of Bollywood, English language
combined with America’s role as world leader, has strengthened Hollywood exports to worldwide. Films
that succeed in the US market also tend to succeed in foreign markets. This suggests that a convergence
of popular taste may be coming about. Tyler Cowen comments that we cannot ignore this;

Despise these powerful Universalist forces, the American and national component to Hollywood
moviemaking cannot be ignored. Hollywood has always drawn on the national ethos of the United States
for cinematic inspiration. The American values of heroism, individualism, and romantic self-fulfillment are
well suited for the large screen and for global audiences...For this reason, dominant cultures, such as the
United States, have an advantage in exporting their value and shaping the preferences of other nations.”

How Hollywood has huge influence in the world? We can see that today cultures are no longer
bounded by specific places through the migration of persons and Intermet. For Hollywood, United
International Pictures is a joint venture of Universal and Paramount, which owns distribution facilities in as
many as 37 different countries including Britain, France, Germany, the Netherlands, Australia, and Japan,
as well as in small market like Hungary, Chile, Peru, the Philippines, and Thailand. Twentieth-Century Fox
owns 21 foreign distribution facilities in an equally diverse set of countries. In territories where the majors
do not actually own a distribution network outright they frequently enter into joint ventures or long-term
agreements with local distribution companies.”

American films always garner at least half, and sometimes more than two-thirds, of total box-
office receipts in major foreign countries. This level of success on export markets can be ascribed not
only to the prowess of American multinational media corporations in disseminating the products of
Hollywood across the globe, but also to their unique ability to make big-budget films that appeal
powerfully to popular tastes in many different cultures.”

Another example is food markets. Tyler suggests that “many third world citizens like to eat at
McDonald’s, not just because the food tastes good to them, but because McDonald’s is visible symbol of
the West and the United States.” When they through the doors of a McDonald’s, they are entering a

! Tyler Cowen, Creative Destruction: How Globalization is Changing the World’s Culture, (Princeton, NJ: Princeton University
Press, 2002), 335-6.

Z Ibid.
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* www. tandf.co.uk/journals/cfp/ciaicfp.pdf

5 Tyler Cowen, Creative Destruction, 340.
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different world.”® Furthermore, McDonald’s associates the cartoon movie Kung Fu Panda with their
chicken nuggets. Superman Returns and Pirates of the Caribbean were two big movies in 2006, and the
advertisers used these films to promote everything from cereals, fruit snacks to lunch kits. They created
“limited edition” frozen waffles, candies, cereals, and snacks using images of popular characters as a sales
technique. The use of athletes to advertise junk food, McDonald’s and Coke both paid large sums of
money to sponsor the 2008 Summer Olympics in Beijing.7

Bank and Steven comments that “in a culture that is fast becoming post literate as well as post-
Christian, movies are primary definers of American culture-both shaping and reflecting current values. In
fact, movies may express the dominant American belief system more accurately that any organized
religion. Going to the movies can become a quasi religious ritual. We grow up believing that they are
true.”® Thus, we cannot ignore Hollywood and the films because it probably became part of people’s

culture already.

Hollywood and Pentagon: Politic in Black Hawk Down (2001)

Black Hawk Down had a limited release on December 28, 2001, opening to only four theaters,
but it still earned $179,823 in its first weekend, for an average of $44,956. On January 18, 2002 the film
had its wide release, opening at 3,101 theaters and earning $28,611,736 in its first wide release weekend
to finish first at the box office. When the film was pulled from theaters on April 14, 2002, it had ¢rossed
$108,638,745 domestically and $64,350,906 internationally, for a total worldwide gross of $172,989,651.

(Taken from http://www.boxofficemojo.com/movies/?id=blackhawkdown.htm) Black Hawk Down won the

following awards; 2002 Academy Award for Best Editing, 2002 Academy Award for Best Sound, 2002
Golden Reel Award from the Motion Picture Sound Editors, USA for Best Sound Editing - Effects and Foley,
Domestic Feature Film and 2002 Harry Award.”

That said, exports of Hollywood motion pictures have always depended in significant ways on
strong political support from Washington. Federal bureaucracies have continually pressed foreign
governments to open their doors more widely to American films, with beneficial effects not only in terms
of export earnings, but also of the direct and indirect developmental impacts on Hollywood itself. Over
the years, Hollywood has received abundant help from the US State Department, the Commerce
Department, and other agencies of federal government in promoting its products abroad."

Robert Bank comments that “other movies may not be about history, but they have become
part of an archive that unintentionally reveals something about our changing social mores.” War movies,
and the ways our enemies are portrayed, also tell volumes about the American mood at certain points in
history or during World War Il movies overtly extolled values such as patriotism and heroism."" We may

compared this with the Nazi propaganda ministry. For politics purposes, movies were central to the Nazi
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regime's domestic propaganda blitz. Under Nazi rule, some 590,000 movies with repetitious words and

symbols that stirred the emotions of the German populace: "heroism," "sacrifice," "mass murder," "hatred

12
for Germany” and so on.

Hollywood and Products: 007 businesses

“My name is Bond, James Bond”, he is popular hero, a model of adventure, a wonderful picture
of male style, a champion of consumerism with the fast car, wine, technology, and as his popular
nickname “Mr. Kiss Kiss Bang Bang” spells out a symbol of sex and violence.
Anthony Burgess remembers about James Bond novel; “The fast car, the correct recipe for a vodka
martini, a dinner and a bridge game at Blade’s the brand names of superior toilet articles, the seductively

1.”"> This may conclude some of the key ingredients of the Bond formula

ill-parted hair of pretty gir
originally developed by lan Fleming in his novels and later refined in the films.

He is the central character in one of the most successful and enduring cycle of films ever produced. He
critics accuse him of racism, sexism, and snobbery. His fans see him as cultured, seductive, and discerning.
He is Agent 007, licensed to kill. As a fictional character who perpetuated British fantasies of global
influence while simultaneously glamorizing an affluent lifestyle based on brand-name consumerism,
exotic travel, and sexual conquest, Bond perfectly captured the spirit of the moment. Ever since, the
Bond novel and films have remained at the forefront of popular culture, continuously modernizing the
007 formula to reflect - and often anticipate — changing social attitude, major developments in world
politics, and shifting trends in popular fiction and cinema culture™

Jeremy Blacks in Politics of James Bond interestingly comments on consumerism in James Bond;
Bond acted as an intermediary, showing how affluence and consumerism could be stylish and noble,
rather that vulgarly materialistic, translating upper-class mores and practices, such as gambling in casinos
and drinking cocktail, for a wide market. Bond lives in economic fantasy, free from concern about
mortgages and debts. As part of his escapist world, Bond offers an apparently cost-free style that is
attractive both to a more affluent public and to this more obviously indulging escapist fantasies. This
enhanced Bond’s role as a consumer icon. Indeed, Bond’s continued commercial appeal differentials him
from other espionage icons. Licensed Bond merchandise included cars, especially two millions toy
replicas of the Aston Martin used in Goldfinger."

Sponsors like BMW, Omega watches, Yves St. Laurent, and others used the Bond film as an
advertising vehicle, showing 007 in their four-color magazine ads, building an enormous “buzz” that
created an aura of glamour, excitement, and world-class style.16

Christopher Linder in his book The James Bond Phenomenon comments that “More recently, as

globalization has started to intensify, the United States government has been actively promoting free

12 David Welch, Nazi Propaganda: the Power and limitation, (Totowa, New Jersey: Barnes and Noble Books, 1983), page 68-
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trade agendas generally and unhampered trade in cultural products in particular.” This stance resulted in
the confrontation between the United States and Europe (led by France) over trade in audiovisual
products at the time of the GATT (now WTO) negotiations of 1993. The European position prevailed at the
end of this particular round of negotiations, with a "cultural exception" being asserted such that each
country was allowed to set up trade restrictions in motion pictures and television programs according to
its own cultural preferences. There is every likelihood, however, that the US position will ultimately win
the day in the newly constituted WTO with its avowed aim of further trade liberalization.

Product tie-ins with a big hit film are a successful tactic to reach the target audiences. Companies
such as Tommy Hilfiger, Ray-Ban, and J. Crew have embraced tie-ins with great success. Burger King,
McDonalds, and Taco Bell all report increased sales during tie-in periods. Here is some examples17 of

successful movie tie ins;

Movie Partner Product Deal Target
Mulan McDonald’s Happy meal Part of ten year Kids and their
deal parents
Armageddon Swiss Army, Nokia | Product Trade for ads Teens
placement, store mention

specially glasses,

t-shirts
Lost in Space Intel, Radisson, Themed meals, Trade and Various
Long John Silvers | new product payments
launch
The Mod Squad Levi Line of clothes Trade for ads Ages 15-24

based on those in

movie

We can notice people in @ movie using some particular product. May be they are drinking Coke,
wearing sun glasses or smoking. These are called passive ads or product placements. These passive ads
send subtle social massages: this movie star that | love smokes; therefore smoking is cool. If this perfect
family on the screen drinks Coke, we associate Coke with happiness unconsciously. If | drink Coke | will be
like them and I will have the things that they have, including love and warmth."®

Nothing wrong with free-market and advertising but if we care about humanity, ideological and
spiritual from a larger perspective, it should have problems with manipulating kind of marketing we see so
often in the movies today.

Fantasy becomes Reality: How the movies affect our life?

“The most effective kind of propaganda is that which is not recognized as propaganda”

Jean Kilbourne
Marshall McCluhan asked “Does a fish know it’s wet?” In other words, we probably fail to notice
just how much we are immersed in media for the very reason that they are so pervasive.19 Undoubtedly,

we live in a world where we are influenced by message from the mass media but where many of us

' Ibid., page 55.
'8 Karen E. Dill, How Fantasy Becomes Reality: Seeing Through Media Influence, 149.
¥ |bid., page 6.
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misread that influence because we think we are invulnerable to it. Karen comments that when we deny
our own vulnerability to media we are actually increasing the degree to which we can be manipulated.
Two basic errors in judgment that we makes are; (1) believing that fantasy stories in no ways shape our
realities and (2) believing that media’s reason for being is to entertain rather that persuade us.”

If we use scientific approach to explain this, behaviorism holds that people and animals learn
through basic, observable principles such as by associating one experience with another or by learning
through the consequences of actions. From biological perspective we are supposed to believe what we
see, no doubt it. Our thinking makes perfect sense if you look at it that way.”!

We regularly see highly attractive people in the media. Producers may have made that choice because
highly attractive people can attract attention. In general, it gives us pleasure to look at beautiful people.
But then the media become filled with highly attractive people and people spend more time watching
attractive people. Karen E. Dill suggests that “in the end, they see many highly attractive people in the
media, and the availability heuristic tells them that it’s because there are many highly attractive people
around.”” Advertises make people anxious and needy for products that promise to make them happy,
popular, and attractive. Consumers spend money chasing this elusive dream of social currency, only to
wind up very often in debt, thus creating more anxiety and stress.”” There is also more innocent level
here. Since our brain weren’t created to process media but to process real social information, we see a
beautiful person eating rich food and still looking thin, part of us believes it is true because seeing is
believing.24

Every religion and philosophy ultimately encompasses a worldview, a comprehensive web beliefs
through which we interpret out experiences - it is our view of the world. The simplest commmon
denominator of all religious and philosophical worldviews is the belief that something is wrong with the
world and there is some way to fix it.”” People may not call their philosophical beliefs by their academic
names of metaphysics (reality), epistemology (knowledge) and ethics (morality), but they operate upon
them nevertheless. When person says that someone knows (epistemology) that “first come, first served”
is the way the world works and that “what goes around, come around” (metaphysics), then knowingly or
unknowingly she is expressing a philosophy. When a kid watches the animated movie Shrek, he probably
doesn’t know about Carl Jung’s theories of psychological types and the collective unconscious, but he is
ingesting them nonetheless through those characters and that story adapted after the Jungian model.”®

Statements like “The sex and violence don’t bother me” are not necessarily expression of
maturity. If a movie is exploitative with vice, it ought to bother the viewer, and if it doesn’t, then that
viewer is being deadened in his or her spirituality and humanity.27

In 1890, the great American Psychologist William James wrote about the principle of “ideomotor
action” — the idea that just thinking about a behavior makes you more likely to do it. Research shows that

we unconsciously imitate the behaviors of those around us even we do not notice its influences. The
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reason is that the behavior is outside of conscious control.”® Unfortunately, we personally will strongly
deny being manipulated unconsciously but at the same time we tend to believe that others are affected
by media such as young children. Another research has identified for our ability to imitate and our
inclination to do so. Called “mirror neurons,” these complexes of feeling, thinking and doing help us
imitate actions. Simply put, when we see another person doing something, it is reflected directly in our
mirror neurons. Interestingly, this imitation is outside of conscious control.”

The most popular television shows, Friends has not only influenced fashion and hairstyles, but it
has even influenced the way American speak.”® Researchers at the University of Toronto argue that
Friends both reflects changes in American language usage and has caused changes in that usage. For
example, Friends is credited with influencing the American usage of the word “so” in the sense of totally
and completely as in “you are so dead.” This is a great example of a fairly subtle, but direct, media
effect.”

Robert Johnston comments that the Motion Picture Association of America’s rating system is also
coming under attack. For example, American Pie (1999), Limbo (1999) and Blue Streak (1999) are rated
“R” What are the criteria for gathering a PG-13 rating? If a movie is given PG-13 rating, it seems reasonable
that parents should not have to worry about their teenagers seeing it. With over 65 percent of all movies
being given an “R” rating and theater owners largely unwilling to exclude teenagers, the system is no
longer able to discriminate effectively. More violence and sex are allowed into the “R” rating that many
students want to see. At the same time, the system is not able to allow full artistic freedom to those
filmmakers wanting to create a truly adult movie without having the prurient label “NC-17" attached. Are
there not truly adult movies are not pornographic? To give a famous example, the movie Midnight
Cowboy (1969) won the Oscar for the best picture, despite being given an “X”. After being judged to have
artistic merit by winning an Oscar, the movie was re-rated by the MPAA and reassigned an “R,” even

though not one frame was altered. Such inconsistency is simply confusing for all involved.”

Christian Response to the films as individual and community

We see clearly that we are affected by the film or other visual media unavoidably. However,
there are different responses from the church according to different periods. Herbert Mile’s Movies and
Morals comments that “the movies are the organ of the devil, the idol of sinners, the sink of infamy, the
stumbling to human progress, the moral cancer of civilization, the number one enemy of Jesus Christ”.”?
Tony Watkins comments that Christian have always tended to fall into one of the opposites pitfalls,
escapism or conformism.** On the one hand is the response which sees culture and film as worldly,
godless and contaminating. This pitfall leads Christian to be no relationships with those outside the
church and good relationships are important if we want to communicate the good news of Jesus Christ
through actions and words. On the other hand, the conformism leads us to be like everyone else, going

to the same places, value the same things, doing the same things, saying the same words. If we have
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conformed to the world we may have great relationships with non-Christian friends, but our ability to
communicate the good news of Jesus Christ is compromised.

We cannot deny that movies are the part of today culture already. The problem is we may not
response to the film properly and may not aware of its influence in our spiritual life. Moreover, some
Christian may not understand the way people around them think because they are not familiar with the
“language” those people are speaking or the culture they are consuming. As soon as film-watching is
seen not merely as entertainment, but as a “life practice” around which so much else revolves, then its
similarities to religious practice are clear. Seeing film-watching as a life practice a discipline which one
undertakes for many reasons and which has a broad impact on life, raise question whether it helps shape
“spirituality.” Perhaps it even is spirituality for the most regular of cinema-goers.”

As personal lever, Walkins suggests that we can still enjoy the films as entertainment, but we
should never approach them as simply entertainment. This way is that of positive critical engagement. As
Paul in Acts 17, our approach should be positive but firmly challenging the areas of disagreement can still
lead to people rejecting what we have to say, but it also earns enough respect to open up potential for
further dialogue.”

Moreover, even if Believers may not accept the theology in motion pictures and religious
institutions may not always appreciate the alternative sources of commmunication...the history and culture
of Hollywood indicate that the collision of creeds and popular culture is unavoidable. Bryan Stone, in his
book Faith and Film: Theological Themes at the Cinema (2000), argues that “the relationship between
film and theology cannot be solely a relationship in which theology merely uses film to illustrate or
advance its own ideas.” We must also become more responsible as Christians for engaging film
theologically - for attending to its tacit faith claims and critiquing its implicit pretense of mirroring reality.
The relationship between Christian theology and popular film is an interfaith dialogue.”’

As a medium by which culture is conveyed, film can be “read” on varieties of level which are
passively enjoyed of actively interpreted.38 For example, one of the dominant influences on movies today
is the philosophy of existentialism and postmodernism. For example, Forest Gump (1994) is popular
movie that communicate the idea of a chance world in which events occur without purpose. The use of
mentally challenge men in the film is a metaphor for chance itself. They have no “intelligent design” to
their lives and yet both of them become important figures without even realizing it.”

Many cultural studies point that we are in postmodern society. This term indicates a basic
worldview that rejects absolute. The ultimate it is the belief that there is no underlying objective reality
or meaning to existence. For example, Pulp Fiction (1994), Quentin Tarantino marked brought filmmaking
into the mainstream culture from its more independent, art-house and non-American film environment.
Pulp Fiction present the world without absolute, without distinction between good and bad, no need the

40

proper plot or happy ending by hero at all
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Because literature is no longer the dominant form of expression, scriptwriters, directors, and actors do
more to shape the culture in which we live than do the giants of literature or philosophy. In modem
society especially in the urban setting, Christina pop culture has been significantly shaped the
development of industrial mass production, including Hollywood culture, the introduction of new sound
and visual system and so on. One thing is that Christian pop culture tends to be superficial, require
extensive experience or emotional rather than reality.

We also need to help others to respond to movie by asking questions and preparing others to think
critically, evaluate impact on moral, emotional, worldview and faith. With non-Christian friends, we need
to communicate on what we see as an implication for our lives. The movies help us to reflect on what
people are thinking about life, their value about love, politics, families, job and so on. We need to bring
them to dialogue with respectful motivation but seeking the chance to communicate the gsood news of

Jesus Christ in common conversation with love and respect mind.
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